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Foreword 
By Ustadh Dr. Muhammad “Abd al-Mun‘im al-Birri 
Dean of Islamic Studies and the former Head of the Council of Senior Scholars 


of al-Azhar University, Cairo 


All praise belongs to Allah. Salutations and peace upon our Nabi 
Muhammad, his family, and all his Companions. One who ponders over 
the Sirah of our Nabi 43:64 and his ahadith regarding the Khawarij 
will observe his stern stance against them. He said regarding them: 
A fal costs 
The dogs of the inmates of Hell.! 
kx M oye eH pni LS Call ge 08 pos 
They will pass through din like an arrow pierces through the 
target.’ 


OU SI Ja rs PAYI fal o Js 
They will kill the Muslims and spare the idolaters.? 
»le fs relay res ol d 
If I meet them, I will definitely kill them like the ‘Ad were killed. 
All this derision and severe warnings against them because they had 


a concept of Takfir (excommunication) in relation to all Muslims. This 
was a SharT command and directive of Rasúlullah Asi for us to 


1 Sunan Ibn Majah, vol. 1 pg. 62; Ibn Abi ‘Asim: al-Sunnah, pg. 424. 
2 Sahih al-Bukhari, vol. 4 pg. 108. 
3 Sahih al-Bukhari, vol. 4 pg. 108. 
4 Sahih al-Bukhari, vol. 4 pg. 108. 


categorically expose their ideology, tighten the noose around it, and 
seize it verbally and practically so that its evil does not reach the 
Muslims, resulting in the spilling of their blood. This imposes upon us 
to deal with everyone—who holds this concept in every era and every 
place—in the very manner Rasülulläh 4% dealt with it. Not to 
hold conferences and meetings to draw them closer and respect them, 
thereby honouring those whom our Nabı ¿542% told us to rebuke, 
cast out, and hold in contempt. 


Today we find in our midst those who have this Takfır concept: the 
Shrah Imamiyyah Ithna ‘Ashariyyah. This treatise has established 
through emphatic texts—which cannot be interpreted in any other 
way—the rooting of this concept among them to the extent that it is 
impossible for the adherents of this sect to debate it, forget oppose 
or reject it. Due to this, today we seek to expose these people just 
as Rasülulläh i2 exposed the Khawarij, submitting to Allah’s 
ISA statement: 


Lo 


A ues 6 ¿ds Spal a u, ug esi 506 i 
Sale Tur 


There has certainly been for you in the Messenger of Allah an excellent 


pattern for anyone whose hope is in Allah and the Last Day and [who] 


remembers Allah often.' 


The Khawarij and the Shah Imamiyyah Ithnä 'Ashariyyah subscribe 
to Takfir and an antagonistic, hostile stance towards all Muslims. The 
only difference is that the Khawarij openly publicised their Takfir 


1 Sürah al-Ahzab: 21. 


concept saying, “This is our ideology in which we believe and adhere 
religiously to.” This alleviates the need for us to confirm it. 


The Shrah Imamiyyah on the other hand did not have the courage to 
publicise their staunch adherence to this Takfır before the Muslims in 
general. They have, to the contrary, falsely and deceptively announced 
their non-adherence to it, whereas the narrations of their Imams and 
verdicts of their scholars confirm its establishment. This demands us to 
exhaust all efforts in investigating their books to determine the concept 
of Takfir, equal to the effort they spend to hide and conceal it from the 
Muslims—contrary to the Khawärij who acknowledged their adherence 
to it. This demand has urged the author to dive into hundreds of books 
on hadith, ‘aqidah, and figh ofthe sect to unveil this reality—hidden from 
majority of Muslims—and to present their subscription to the concept 
of Takfir. He determined it as an established principle upon which the 
mass transmitted reports of their Imams unanimously agreed, the 
authenticity and tawatur of which no one can dare doubt. The verdicts 
of their scholars, from early to contemporary, conformed to it. 


The author investigated some of their sources, scholars, and books, 
which have blatantly lied to remove the blot of Takfir from their creed. 
This appears in a separate section. I have listed some of these Takfir 
concepts in my book: al-Judhür al-Yahüdiyyah li al-shrah fi Kitab lal al- 
Shara'i' li al-Sadüq (Jewish Roots of the Shi'ah in the Book “lal al-Sharä’i‘ o 
al-Sadüq). Whoever wishes may study it.’ 


1 Check page 51: the reason behind which ‘Alt ibn Abr Talib became a partner to 
Allah in Jannah and Hell; page 53: the reason behind which 'Ali became the first to 
enter Jannah; as well as other aspects which you will find shocking, which we have 
elucidated upon and exposed. 


May Allah abundantly reward the author of this treatise. What has 
been prepared is an official trustworthy document, without any doubt, 
to convict the Shah Imamiyyah of their involvement and immersion 
in Takfır and the outcome of it—their antagonistic, hostile stance 
towards all Muslims—written by eminent personalities, leaders, 
and authorities of Shrism, and affirmed in their books, works, and 
verdicts—especially when they are the official spokespersons and 
trustworthy interpreters. 


Muhammad “Abd al-Mun‘im al-Birri 


ee oe Ja qe 
Introduction 


^ 
^" g ^g A2 
. 


OG AG 


IA 7 14, o FT Oe 37,7 Er 
W ae ^ «^. Pw 2t og ^ T» A 0% 
They cried, “Our father! We went racing and left Yusuf with our 


belongings; and a wolf devoured him! But you will not believe us, no 
matter how truthful we are.” 


All praise belongs to Allah. Salutations and peace be upon the 
Messenger of Allah, his family, and all his Companions. After praise 
and salutations, undoubtedly, reality is the lost item of everyone, and 
before that, the lost item of a believer—he aspires for it and strives to 
obtain it. Even if it is lost for some time, undoubtedly it will return and 
become apparent a second time by the act of decree or the effort of 
a noble researcher. Realities are generally eminent and noble; those 
connected to them strive to announce them and be classified with 
them. Others are disgraceful and shameful; those connected to them 
make every effort to destroy them and conceal their signs.’ In fact, they 


1 Sirah Yüsuf: 17. 

2 Like the belief of Takfir (excommunication) according to the ShTah—which is 
the topic of this treatise. The authorities and scholars of Shrism, when they were 
weak and not in authority, strove to conceal it and efface its signs, expressing their 
dissociation from it with all muscle, shrewdness, falsehood, and deception. O beloved 
reader, when you realise the rootedness of this disgusting belief among them and its 
emphatic establishment according to them, you will be very surprised at the manner 
they remained distant, in the eyes of others, from being disgraced by it; or the mere 
possibility of it being their opinion will stun you. You can well imagine the amount 
of effort spent by them to hide this evident landmark and principle in their ideology 
and its banishment from the minds of others. 


5 


sometimes attribute these disgraceful realities to others and accuse 
them of their evil so that the honour of the former may be maintained 
and protected from being the target of criticism and blame. 


The first type is not in need of a strenuous effort to reveal and unveil 
it, for its signs remain apparent even after negligence; whereas the 
second type demands great effort searching for it, equal to the effort 
spent in burying and hiding it. 


Majority of the beliefs of the ShTah Imamiyyah remained in the frame 
of the second type for a prolonged period, especially those connected 
to the actuality of their Takfır towards the rest of the Muslims sects in 
general and towards the Ahl al-Sunnah wa al-Jama‘ah in particular. It 
remained buried in the pit of concealment and disguise for a lengthy 
period without the vast majority of Muslims being aware of it. In fact, 
the matter did not end here. They smeared fake blood on the garment 
of reality and clothed others with the garment of their crimes. In 
every era and age, they appeared sorrowful with crocodile tears over 
the lost Islamic unity! and portrayed the Shii faith as oppressed under 
the obstinacy and haughtiness of the other Islamic groups and their 


1 They are the furthest from all in focusing on achieving this unity, even by a single 
step. In fact, the bitter reality which those who are aware of it know is that the 
Imämiyyah employed such claims—like the claim of unity between the sects—as 
an easy means to spread their beliefs among the ranks of the Ahl al-Sunnah and to 
establish a base of operations in their cities (followed by sowing seeds to destroy the 
fundamentals ofthese factions orto changetheir image inthe eyes oftheir adherents). 
This is their desired philosophy which makes it clear that the fundamental outcome 
of such conferences of unity is nothing but this. This is supported by a statement in 
the book al-Imamah, pg. 28 - 29, "What we aspire for from the Muslim Unity is the 
founding of a conducive environment of similar ideas so that we may present our 
fundamentals and furü' (branches) which include what we believein continued on pg. 7 
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1 continued from pg. 6 

viz. fiqh, hadith, 'aqidah, philosophy, tafsır, and literature in a manner that such an 
environment allows us to present what we offer with the title of it being the best 
commodity, so that the Shi'ah do not remain in isolation most of the time and so that 
significant opportunities open for them in the Islamic world after which the doors 
will not remain closed in front of the valuable ShTT Islamic cultural affairs.” 

He then returns to emphasise that this is the exact target which their Ayat Allah 
al-‘Uzma al-Burüjirdi strove to establish behind raising the banners and calling to 
taqrib (unity), expounding on the extent of his success which he gained in this field. 
He writes, pg. 30, “What the deceased Ayat Allah al-‘Uzma al-Burüjirdi specially 
planned is formulating a ground appropriate to spread the cultural affairs of the 
Ahl al-Bayt and to disseminate them between the brothers of the Ahl al-Sunnah. He 
believed that this action will not be possible except by founding a ground of similar 
ideas. The success which the deceased al-Burüjirdi achieved—may Allah reward him 
abundantly on behalf of Islam and the Muslims—is publishing some Shi'1 books of 
figh in Egypt by the Egyptians themselves. This came after this understanding was 
created. This was the most significant success obtained by Shit scholars.” 

Here is their scribe Jafar al-Shakhúrt al-Bahräni calling to rely on this twisted 
methodology in splitting the Sunni unity while calling the authors of the Imamiyyah 
to discard the methodology of sharp attack on the sects and symbolic figures of the 
Ahl al-Sunnah—especially the first three Khulafa'. He supports this call of his by 
asserting that adopting such a methodology will result in creating dislike in the Ahl 
al-Sunnah for the Shi'ah creed and will lead to them criticising the latter. He invites 
them, instead, to the methodology of well-wishing and love, expressing tokens of 
harmony, brotherhood, and unity. He clearly acknowledges the success of this 
methodology in disseminating the ShTT Imamiyyah ideology in many Muslim lands 
and in an extensive form. He commends the efforts of their religious authority 'Abd 
al-Husayn Sharaf al-Din, author of the book al-Muraja'at, one of their greatest latter 
missionaries following this cunning methodology and his proficiency in it. He says in 
his book Marja‘iyyat al-Marhalah wa Ghubar al-Taghyir, pg. 228, “Salubrious to mention 
here that books of this like which seek tirelessly to expose the evils of the symbolic 
figures of the Sunnah, even physical features and habits which have no bearing with 
history create the aversion of people for ShTism. 
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harshness in passing verdicts against it and its adherents.' With their 
false pronouncements and devilish schemes, they turned the wolf into 
the prey and the prey into the wolf. They excelled in portraying this 
to the extent that majority of people, comprising mainly of the Ahl al- 
Sunnah, believed them. 


continued from pg. 7 

This is in contrary to balanced books like the book al-Muraja'at (of Sayyid Sharaf al- 
Din) and Ma'alim al-Madrasatayn (of Sayyid Murtadä al-‘Askart) which resulted in the 
spreading of the ShiT ideology extensively because the Sunni reader when he finds 
an academic discussion with calm dialogue, he will be open to reading and studying 
it” 

Very sadly, some of their missionaries succeeded, while raising the banner of unity, 
oneness, and brotherhood, in disseminating Shrism among some of the Ahl al- 
Sunnah, especially when majority of whom—even though not all—were ignorant 
and do not have the immunity of knowledge and faith, making it easy to deceive and 
hoodwink them. 

1 Ayat Allah al-'Uzmä ‘Abd al-Husayn Sharaf al-Din—the master of dramatization 
amongst the Imamiyyah—presents to us in his book Ajwibat Masa'il Jar Allah a glimpse 
of his creations, which he expresses in the performance style of a tragedy. He 
describes the oppression against the Ahl al-Bayt and the incrimination of "brothers 
in din" as a sorrowful lament. He writes on pg. 49, "Until when will you target your 
brothers; we find in al-Sawä ig al-Muhrigah the Shrah being labelled as innovators and 
heretics, in Minhaj al-Sunnah they are insulted, in al-Nibras they are labelled liars, in 
Fajr al-Islam the Islam [of the Sunnis] called the true Islam and the Kurd of Sham the 
eloquent in Arabic, the authors and aides of the Ahl al-Sunnah—the likes of al-Nusülr 
in his book about Mu‘awiyah ibn Abi Sufyan; al-Hassan the author of al-‘Artibah fi 
al-Mizán, and this Misa who was an extremist in his rulings, and Ibn 'Anah in his 
Ma'amih and Majahilih—rule them to be ignorant and thus permit against the Shrah 
that which Allah, the Mighty and Majestic, has forbidden on account of their enmity 
and ignorance. The Muslims hear and see without rejecting or being painfully 
affected, as if the ShTah are not their brothers in din nor their helpers against those 
who intend evil with them." 


To carry out the SharTdecisive mandatory command of changing evil so 
that conjecture does not become a reality nor falsehood a fundamental 
in the minds, I determined to dive into the hazard of writing on this 
subject—despite its burden on me. The purpose is to highlight the 
reality of the current belief of the ShTah concerning other Muslims. I 
adhered to the precedent in the methodology of refutation, according 
to my thought, which no one besides me has ventured to do in this 
detail, in my limited knowledge. 1 will adhere to two fundamental 
characteristics, which will terminate the deceit of their fraudulent and 
deceitful scholars and missionaries: 


1. Myreliance in furnishing proof to establish this aqidah according 
to them on the fiqhi verdicts of their scholars which the Shrah 
adhere to in all corners of the world; not just relying on quoting 
narrations, word-perfect or in meaning. Sufficing on the latter 
allows them scope to flee on the basis of tad'if (declaring the 
narration weak) or rejection of these narration—as is their habit 
of distorting and falsifying reality when they are challenged 
with categorical texts and quotes which establish their defects 
or disclose deviation in their [Shri] madhhab.! 


1 When you turn towards the books of the Shi'ah, you will find that they do not 
have a comprehensive, complete manhaj (methodology) with clear characteristics or 
a scale to assess narrations and ahadith for acceptance or rejection. When you use a 
disparaging narration against them as proof, they rush to label it weak and quickly 
respond by asserting that not everything contained in their books is authentic. 
Despite them citing as proof narrations with far weaker sanads (chains) or weaker 
matans (texts) in other places of their books. Their books of 'aqidah are brimming 
with such mindboggling contradictions in relation to narrations. Likewise, when you 
wish to indict them with a belief by sufficing on quoting narrations as evidence, you 
will find yourself circling a whirlpool without gaining any footing. continued on pg. 10 
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2. Irelied in this treatise on the exact writings of the scholars of the 
[Shri] creed, their commentaries and juristic rulings. I sourced 
them directly. I did not rely on what other Ahl al-Sunnah have 
written in their refutations against the Shrah in this domain. I 
did not quote a single letter from them (the Ahl al-Sunnah) in all 
the narrations and statements I quoted and furnished as proof. 
Although it is burdensome to probe and study their books and 
pinpoint their statements related to ‘aqidah and fiqh, I find it the 
preferred methodology in comprehending the issues of dispute 
in general and the subject of Takfır in particular. This is due to 


two matters: 
a. This is closer to fairness with them. 


b. There is greater compulsion in it and it is more burdensome 
against them since it severs all escapes, from which the 
callers of adulteration and deception can exit. Reliable 
references and those cited as proof are only from the 
books of the defendant's madhhab, not from the plaintiff's 
scholars and sources.' 


continued from pg. 9 

This has been the distinctive characteristic of the ShiT scholars; formulating a 
methodology to professionally conceal the truth. Resorting to such unprecedented 
rejection is unfathomable when the emphatic statements of their scholars in their 
books of “aqa'id and fiqh—coupled with their narrations—were relied upon when 
presenting this discussion; leaving no room for the slightest chance of trickery and 
dishonesty. If they still reject it then they may as well worship Allah $5555 without 
the rulings of their creed and without the fiqh expounded by their scholars. 

1 As the Shri Ustadh of fake crying, ‘Abd al-Husayn Sharaf al-Din, persists upon 
demanding from the Muslims fairness with the Shi'ah and desisting from oppressing 
them by quoting from their books, not the books of their adversaries. continued on pg. 11 
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This treatise has surfaced, with the grace and assistance of Allah 
IEA, perfect and accurate in covering all holes and escape routes 
of the deceitful who falsely and deceitfully deny that the Shrah 
Imämiyyah excommunicate other Muslims. Solid, sturdy, beautifully 


continued from pg. 10 

He says in his book al-Fusül al-Muhimmah ft Ta'lif al-Ummah, pg. 166, “Fourth type: a 
group who have relied in quoting these disasters and calamities of the Shah upon 
their early scholars who preceded them. They found them narrating something so 
they narrated it; and found a trace and followed it. Had they, in ascertaining the 
opinions of the Imämiyyah, resorted to their scholars and taken the principles of 
their madhhab from their books, it would be closer to ascertaining and proceeding 
with caution. I am perplexed how they discarded the books of the Imamiyyah at 
this juncture, despite their abundance and easy accessibility, and relied on quoting 
their untrue enemies and speculating adversaries who have forcibly pronounced 
their deviation and verbally abused them with tongues of fabrication. This is an 
era in which one who does not reference quotations, like liars, or leaves his speech 
ambiguous is not listened to until he directs us to the source and shows us the 
evidence from reliable sources. Thousands of our books on fiqh, hadith, “agidah, 
tafsir, usül, awräd, adhkar, sulük, and akhlaq have been published in various countries 
including Iran and India. Whoever wishes to reflect may source them and should not 
resort to terrible books which spread the souls of hatred in the body of Muslims 
and transmit blatant lies in the name of the Shrah.” Just as their contemporary 
Ayat Allah al-Uzmä Muhammad Said al-Hakim moans, quoting the methodology 
of ‘Abd al-Husayn, when he says in his book Fi Rihab al-‘Aqidah, vol. 1 pg. 300 - 301, 
"As for today, the books of the Shrah and the sources of their culture are accessible 
to everyone. Others cannot claim ignorance of them. Just as it is not possible for the 
ShTah to conceal and deny them, it is not fair to believe their enemies against them, 
who slander them without resorting to and being aware of those sources,” 

I say to them and their like: Let your eyes be of comfort as I have not quoted except 
what the scholars of ShTism have written, direct from the exact source without 
any means in transmission; so that the continuous moans with crocodile tears and 
counterfeit complaints can end, never to ever return. 
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laid out as it is established and founded on the emphatic statements 
of the Shri scholars, coupled with the narrations and verbatim texts of 
the Shit creed, which are relied upon. 


AM 


I implore Allah ¿SÉ to disseminate it among all the Muslims 
and to determine its acceptance in their sight and its correctness in 
establishing the intended. 


I hope from the men of excellence (the scholars, preachers, and 
thinkers), the men of authority (the leaders and responsible brothers), 
and then everyone to whom the voice of the word and action of 
establishment reaches from the general Muslims populace to study 
it earnestly and to grant it more importance, as the matter which 
it discusses and details—besides its great importance and untold 
benefit—was not readily or easily accessible. It demanded great 
research from tens of books and combing finely through hundreds of 
books and footnotes and sourcing them—a cumbersome task for the 
masters, forget others. 


Hopefully, it will be a means to reveal the reality of their conferences 
so that the veil is lifted from the eyes and the enemy is determined 
from the friend so that good thoughts are not held about the foe, the 
breacher is not trusted, and the wicked is not taken as a confidant. May 
the advice of our Rabb, the Majestic and Mighty, apply to us when He 
addressed His believing servants advising them in every era and every 
place: 


"Nee ESIGN is cU 
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O believers! Do not associate closely with others who would not miss 
a chance to harm you. Their only desire is to see you suffer. Their 
prejudice has become evident from what they say—and what their 
hearts hide is far worse. We have made Our revelations clear to you, if 
only you understood. Here you are! You love them but they do not love 
you, and you believe in all Scriptures. When they meet you they say, 
“We believe.” But when alone, they bite their fingertips in rage. Say, [O 
Prophet,] "May you die of your rage!" Surely, Allah knows best what is 
hidden in the heart. When you [believers] are touched with good, they 
grieve; but when you are afflicted with evil, they rejoice. [Yet,] if you are 
patient and mindful [of Allah], their schemes will not harm you in the 
least. Surely, Allah is Fully Aware of what they do. 


May Allah send salutations, peace, and blessings upon our Nabi 
Muhammad, his family, and his Companions—all of them. 


1 Sürah Al Imrän: 118 - 120. 
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Chapter One 


Establishing the concept of Takfir to be a well-grounded 
tenet according to the Shiah determined by their 
narrations and emphatically stated by their scholars 


Introduction 


Whoever studies the 'aqidah books of the Shrah or is cognisant of the 
declarations and verdicts of their scholars—after investigation—will 
determine unequivocally that the reality is that the Takfir made by 
the Shrah is directed at all Muslims besides them. The belief that they 
[all Muslims besides them] are worthy of remaining eternally in Hell 
and the Blaze of the Hereafter is without the slightest doubt a well- 
rooted tenet according to the Shrah, which every educated religious 
Shit believes in, adheres to religiously, and seeks nearness to Allah 
by actively disseminating and publicising among the ranks of the 
adherents and supporters of Shrism. It is a fundamental according 
to him, which will not surrender to dispute, forget be concealed by 
the doubt of its rejection or statements contrary to it. Even if he does 
not openly declare it or reject it, out of fear of being seized or out of 
hope of obtaining a benefit, it remains established and grounded in his 
mind without the slightest of doubt covering it and without deviating 
from it by a hair-breadth. This is not just out of raw passion, or desire, 
or being carried away by sympathy. Rather, it is accepting what the 
madhhab states and submitting to what the infallible Imams of the Shit 
decreed, according to their belief, and the statements of their scholars 
documented in the books of ‘aqidah and figh and a great abundance of 
evidences. To the extent that one who opposes it is considered ousted 


15 


from the religion and in disagreement with consensus. We present 
to you, O benevolent reader, a quick overview of these evidences and 


proofs, emphatic and categorical. 
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Section One 


The Emphatic Narrations of the Imáms regarding the belief 
of Takfir 


Introduction 


Among the fundamentals and axioms of the Imamiyyah creed, which 
every acquainted person is aware of, is their beliefin the infallibility of 
the Twelve Imáms from all major and minor sins and that they do not 
speak out of desire and ijtihad. Rather, Allah 48422 sends revelation 
upon them in the form of ilhàm (inspiration), dreams, and an angel. 
Their status is the exact same as the Prophets and Messengers. When 
this is their status, their statements in the sight of the adherents of 
Shrism is tashrii nass (emphatic texts which determine principles 
of the SharTah) which are mandatory to be followed exactly like the 
statements of the Glorious Qur'an and Prophetic Sunnah. There is no 
difference at all between the two. Following this, if the statements of 
their Imams emphatically excommunicate the rest of the Muslims, 
the adherents of the ShTism will regard this as a definite well-rooted 
tenet of faith. There is no escape but to surrender to it and believe 
completely in its demand. 


To fully fathom the reality of the doctrine of Takfir coming from these 
Imäms, it is necessary to study the statements attributed to them and 
documented in Shri compilations, ahadith books, and 'aqa'id books. 
After searching for these narrations, the outcome was nothing out of 
the expected. Their books are replete with innumerableand inestimable 
declarations of their infallible Imams —upon whom revelation is sent in 
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their belief.’ All unequivocally pronounce the disbelief of all Muslims— 
besides the Shah obviously—and obligate their adherents to hold 
this doctrine and practice according to its demand. I will endeavour 
to quote some of these which clearly mention this in emphatic terms 
compiled by their famous muhaddith Yüsuf al-Bahrani in his book al- 
Hada'iq al-Nadirah.? 


He says: 


With regards the narrations indicating the disbelief of the 
opposition? (referring to the Ahl al-Sunnah), besides those 


1 I will shortly quote the acknowledgements of the ShíT scholars of their abundance 
and profusion after reviewing some. 

2 I wish to draw the attention of the beloved readers to a subtle point of great 
significance. I have not quoted the narrations, which establish the concept of Takfır, 
from just any book on hadith or history, or an obscure book. Instead, I quoted from 
such a fiqhi book, which the Shri scholars consider one of the most reliable books 
of fiqh in their creed. The purport of this is that the theorem of the definiteness of 
the narration's authenticity has been agreed upon by them. This is due to the fact 
that weak ahädith are not fit to be used as the basis for extracting fiqhi rulings at 
all, which adherents of ShTism religiously adhere to. Moreover, the mere reliance on 
these narrations of Takfir in such books, considered as proof to convict, definitely 
and emphatically establishes the firmness of this doctrine in their eyes. In fact, it 
is appropriate to turn attention to an extremely dangerous reality: Inclusion of 
such narrations in books of fiqh and worship indicates unequivocally that such a 
doctrine holds a scope greater than being simply an article of faith in the heart, 
to the necessity of it developing into implemented behaviour and practical acts of 
worship through which proximity is sought to Allah $5555. And this is the hidden 
danger and the source of the sickness which we will witness vividly in front of our 
eyes in its ugliest form in section two of this treatise, Allah willing. 

3 The purport of the term: al-mukhalifin (opposition) are all Muslims besides the 
ShT'ah Imamiyyah, more specifically the Ahl al-Sunnah who believe in the legitimacy 
of the khiläfah of Sayyiduna Abū Bakr and Sayyiduna Umar sis, continued on pg. 19 
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considered weak, one is reported in al-Kafı with his sanad from 


our master al-Bägir sie who says: 


Qo al ng Lobe eSI ale Ule as Joy 30 alll O) 

YLA OS alg us | SIS OUS 0 Sal ya y Lin go OUS ab e 
Certainly, Allah—the Mighty and Majestic—appointed ‘Ali 
sí as an authority between Him and His creation. Thus, 


whoever recognised him is a believer, whoever rejects him 


is a disbeliever, and whoever is ignorant of him is deviated.' 


It is reported from Abū Ibrahim ¿tie who says: 


cpg La e DIS al Ls ys El ol gl ge Ol pl ale Ule O 
ab ¿0 do Ze ds poe ies AIS OU ub s c 

Atl go Jrs 5e AU cpl 
‘All sii is one of the doors of Jannah. Whoever enters his door 
is a believer, whoever exits his door is a disbeliever, and the one 


who neither enters nor exits from it is in the category regarding 
whom Allah—the Mighty and Majestic—will decide." 


continued from pg. 18 
Shri Ayat Allah al-Uzma Muhammad Sa'id al-Hakim who resided in Najaf writes 
in his book al-Muhkam fi Usül al-Figh, vol. 6 pg. 194, "Apparently, the purport of al- 
'ammah (general masses) is the opposition (referring to the Ahl al-Sunnah) who 
befriend Shaykhayn (Sayyidunä Abū Bakr and Sayyidunä ‘Umar ss) and view the 
legitimacy of their khilafah notwithstanding their different sects, since this is the 
purport of the titles mentioned in the reported texts.” I will shortly be elaborate in 
quoting these texts, which establish the meaning of al-mukhalif in their sight, in 
section two of this treatise, Allah willing. 
1 Usül al-Kafı, vol. 1 pg. 437, new print. 
2 Usül al-Kafı, vol. 2 pg. 389. 
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It is reported from al-Sadiq sale: 


OLS U Ss eJ DE oS Cpa g | BIS OLS USUI ja y Le je OUS G3 e ys 
il Jl luso ¿yo alo all ao al sl stl |] arn > We 

elis lea al fas li de ob ob 
Whoever recognises us is a believer. Whoever rejects us is a 
disbeliever. Whoever neither recognises us nor rejects us is 
deviant until he returns to the guidance Allah obligated upon 


him i.e. our mandatory obedience. If he dies upon his deviance, 
Allah will deal with him as He pleases.’ 


Al-Sadüq reported in ‘Iqab al-A'mal the statement of Abū Jafar zs: 


ag CLA es 1 BIS OU on ¿yo 3 Len fe OS Aas od one ple eu 

IS A4 ols 
Certainly, Allah $55: appointed ‘Ali ¿ag as an authority 
between Him and His creation; He has no other authority 
between them and Him. Thus, whoever follows him is a believer, 


whoever rejects him is a disbeliever, and whoever has misgivings 
regarding him is a mushrik (polytheist). 


Al-Barqi reports the same in al-Mahäsin. He also reports from al-Sadiq 
Salud: 
Y BIS OUS aalle ¿ya y Lo he OUS as ola ob eL JE ale Ls Ol 
„el de? o SÍ rs 
Indeed, ‘Alt a£ is the door of guidance. Whoever recognises 


1 Usül al-Kafı, vol. 1 pg. 187. 
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him is a believer. Whoever opposes him is a disbeliever. And 


whoever rejects him will enter Hell.* 


t 


He reports through his sanad to al-Baqir Sa in al-Tlal:; 


ado ¿deus ay alo all Lo al Spey ands gill all Ol 

| SIS OS ar ¿yo y Lu $a OLS 48 yo o pl 
The authority that Rasülulläh <<< appointed is by ‘Alt ptg. 
Whoever recognises him is a believer while whoever rejects him 
is a disbeliever. 


He reports from al-Sadiq sl in al-Tawhid and Ikmal al-Din wa Itmam 
al-Ni'mah: 


0 SEN rye y Ua a OUS ab pe cya al 9 (jon je AU cea ee eG 
| als ols 
The Imam is an authority between Allah—the Mighty and 


Majestic—and His creation. Whoever recognises him is a believer 
and whoever rejects him is a disbeliever.? 


He reports in al-Amali via his sanad from the Nabi ize» who said to 
Sayyiduna Hudhayfah al-Yamant sess: 


pl ade Ab (ul cn dle san ple all > Of iaio L 


1 Al-Mahasin, pg. 89. The wording is: 
JWI ro ST cya s Ll OUS ll e gal Ol de 
‘Altis the door of guidance. Whoever opposes him is a disbeliever and whoever 
rejects him will enter Hell. 
2 Al-Bihar, vol. 7 pg. 27. 
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a) AS lees all al a Ny dor all a CLA 
colo US po) sol Y Us aL Olas! a Olay Js aU AS 
yes Call Ul fr pa Y jo y ciel plo) y ano 99 y ale all 

vi elasil N A T 
O Hudhayfah! The proof of Allah upon you after me is ‘Ali ibn 
Abi Talib sae, Disbelief in him is disbelief in Allah 3553. 
Associating partners with him is associating partners with 
Allah 4542. Having misgivings about him is having misgivings 
about Allah 35. Heresy with him is heresy with Allah 3552. 
Rejecting him is rejecting Allah 355«—. Belief in him is belief 
in Allah 35. This is because he is the brother of Rasülullah 
isis», his Wasi, the Imam of his Ummah, and their master. He 
is the secure rope of Allah and His firmest, unfailing handhold.' 


He reports in al-Kaft via his sanad to al-Sahhaf: 


DA GS Su SG 4 yo A ele a ce Ul JC. 
edle do og le eh iS Viger eeu] is all e Qui 
I enquired from Abū “Abd Allah sei about Allah's $5: 


statement, “Some of you are disbelievers while some are believers.” 


He explained, “Recognition of Allah 35 is their belief in our 
friendship and their disbelief in it the day the covenant was 
taken from them while they were tiny particles in the backbone 
of Adam.” 


1 Al-Bihar, vol. 9 pg. 283. 
2 Sürah al-Taghábun: 2. 
3 Usül al-Kafı, vol. 1 pg. 426, new print. 
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He reports through his chain from al-Sadiq zi: 


¿So fal y ¿o fal yo all flo dl al jo pal fal 
Ber iS 
The residents of Sham are worse than the residents of Rome. The 


residents of Madinah and worse than the residents of Makkah. 
The residents of Makkah openly disbelieve in Allah 3553. 


He reports through his sanad from one of them: 


¿So al yo sl il fly ¿aL O il fal o] 

Ur au ees cR 
The residents of Madinah openly disbelieved in Allah. The 
residents of Madinah are more wicked than the residents of 


Makkah, seventy degrees more wicked than them.” 


He reports from Abü Masrüq: 


Kor o SLB a le 8 pall al yo JE ale All ae Vl JL 

AS AS SIA SLE UI oa UG by y is 
e gle «UE AUS Y 

Abū “Abd Allah st asked me about the residents of Basrah, 

what they are. 

I replied, “Murji’ah, Qadariyyah, and Harüriyyah.” 


He said, “May Allah $5 curse these disbelieving polytheistic 
religions who do not worship Allah at all”>* 


1 Usül al-Kafı, vol. 2 pg. 409. 

2 Usül al-Kafi, vol. 2 pg. 410. 

3 Usül al-Kafi, vol. 2 pg. 409. 

4 Al-Hada'iq al-Nadirah, vol. 5 pg. 181 - 183. 
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There are many more such narrations that the books of the Shah 
Imämiyyah have jam-packed, Allah forbid, to the extent that their 
scholars have stated that these narrations have reached the level of 
tawätur and great abundance and are thus independent of further 
discussion and investigation to establish their authenticity or their 
emphatic indication to the disbelief of the opposition (referring to the 
Ahl al-Sunnah) among the Muslims. 


Have a look at some of the statements of the Shit scholars in this 


regard: 


Their muhaddith Yüsuf al-Bahrant states after citing the narrations 


quoted above: 


Gol yey pill lS AS e NN s US ue LUI 
Alec ASIE ja Ges Y y SIS I ae jo Lede ji JI 

AY yo 
Coupled with other narrations, which cannot be quoted here 
due to brevity. Whoever wishes to be acquainted with them 


should refer to al-Kaft especially the commentary of disbelief in 


the cluster of Qur’änic verses.! 


He quotes the declaration of their researcher Abü al-Husayn al-Sharif 


of it going beyond the limit of tawatur: 
Bob sl JE cea as 25 Ol gaze y Sil tm ge codes 
PLI gale ol Jaf ano 


1 Al-Hadä’ig al-Nadirah, vol. 5 pg. 183. 
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He says: The narrations in this regard are greater than can be 
enumerated. There is no space to mention them here. They 
have passed the limit of tawátur. According to me, the disbelief 
of these people is from the clearest of obvious realities in the 
madhhab of the Ahl al-Bayt Sai," 


The seal of their muhaddithin al-Majlisi states: 


AS] A tor ¿o OI ge STS Jia INLAY 


The reports in this regard are greater than can possibly be 
compiled in a chapter or book. 


ri i ala sl la Cle UWI ust MI y 
The ahadith indicating their eternity in Hell are mutawatir or 


nearly mutawätir.? 


Their learned scholar Muhammad Hasan al-Najafı says: 


gesell Tole! a pal ¿yo pill lia Lind UE YS les 
ASA iy 
Whatever the case, the purport of one making this statement 


is the abundance of categorical texts and their tawátur on the 
disbelief of the opposition (referring to the Ahl al-Sunnah).? 


Their great Shaykh al-Ansari says: 


US las uis s bas gan SLB SI pte A ale Jays 


1 Al-Hada’iq al-Nadirah, vol. 5 pg. 177. 

2 Al-Majlist: Bihar al-Anwar, vol. 8 pg. 365 - 368. 

3 Al-Najafı al-Jawähirt: Jawahir al-Kalam, vol. 36 pg. 93 - 94. 
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Mutawätir reports indicate to it, some of which we will mention 


seeking good omen and honour for the book. 


He then indicates to their great abundance after citing few with his 


words: 
spr B lab Vy Jo li pny AL, dte els Y Lar US i 
bu 


Coupled with others which my like cannot encompass even a 


tenth of, in fact not even a drop of its oceans.! 


Their Ayat Allah al-Uzma Muhsin al-Hakim states: 


AS SEE IS 

as lil ga Uil Js jo au VI 
Besides, citing as proof for impurity and other aspects through 
categorical texts that have surpassed the limit of abundance. 


In fact, it is supposed that they are mutawatir containing their 
disbelief.’ 


Their erudite scholar and exegesis ‘Abd Allah Shibr declares: 


> he GUS J ener Clow lll JS Jess lel obo iy 


An abundance of reports establish the disbelief of the opposition 
(referring to the Ahl al-Sunnah). A separate book is needed to 
compile these reports.’ 


Their Ayat Allah al-Uzma [al-Khü'1] suggests: 


1 Al-Ansart: Kitab al-Taharah, vol. 2 pg. 352. 

2 Muhsin al-Hakim: Mustamsik al-‘Urwah, vol. 1 pg. 392. 

3 ‘Abd Allah Shibr: al-Anwar al-Lami‘ah fi Sharh Ziyarat al-Jami‘ah, pg. 150. 
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(73 6 JI EW e 9 ll bobs Je a Jaca OÍ ¿os 
PS eed RS y dol UL E ly JI 


It is possible to present three arguments as proof for the impurity 
of the opposition (referring to the Ahl al-Sunnah). Firstly, the 
topic of abundant narrations which reach the limit of istifadah 
(abundance) that their opposition is a disbeliever.! 


He also states: 


AREA LEVI ale Jas y 
Mutawatir distinct reports indicate the disbelief of the rejecter 
of Wilayah.? 


Khomeini states: 


eh AS gle do Rina colla) es al eed ned y 

ES AA Lew oy pier ol ye oos op Jal eS 
A number of factors determine their impurity including the 
abundance of narrations asserting their disbelief like the 


document of Fudayl ibn Yasar from Abū Jafar and plenty 


narrations of their kind.3 


Thus, it is clear to us after this quick glance at the reported texts from 
the infallible Imams of the Shrah and relied upon by the scholars and 
researchers of Shrism that the doctrine of Takfir is an established 
principle according to the Shrah, which is independent of evidence. 
This silences the deceitful among them who reject its existence. 


1 Al-Khü’:: Kitab al-Taharah, vol. 2 pg. 84. 

2 Al-Khu’: Misbah al-Fagähah, vol. 1 pg. 323. 

3 Khomeini: Kitab al-Taharah, vol. 3 pg. 326. 
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Section Two 


Distinguished personalities of the Shiah subscribing to the 
concept of Takfir and their distinct belief in it 


Introduction 


We have quoted the abundant mutawätir narrations of the infallible 
Imams of the Shrah to establish Takfır as a mainstream doctrine in 
their creed. We have determined the belief of the general Shr'1 masses 
at the head of whom are the scholars and authorities! of the Shr'ah 
who are aware of these reliable narrations establishing this distorted 
concept as a determined matter. Now, there is no need for us to provide 
further detail in establishing and confirming it, especially when we 
realise the rank of these Imáms in their sight and that their SharT 
authority is exactly like the authority of the Nabi 44: %2, without the 
slightest difference. This means that rejecting or negating what they 
have determined is considered renunciation, hurling the one guilty 
completely into the scope of disbelief and apostasy? just like the one 
who rejects the statements and teachings authentically transmitted 


1 In this treatise, I have refrained from mentioning the biographies of the Shri 
scholars from whom quoted statements indicating the deep rootedness of the belief 
of Takfir according to them— despite these biographies having no significance—for I 
thought that this will increase the volume of this treatise. Besides, majority of these 
scholars need no introduction due to their popularity. Nonetheless, one who wishes 
to read their biographies should consult my book Mawgif al-Shrah al-Imamiyyah 
min Baqi Firaq al-Muslimin from which I sourced this treatise. He will find what he is 
looking for there by the permission of Allah. 

2 Thiqat al-Islam al-Kulayni has reported in his book al-Kafi—the most authentic 
hadith book according to the Shrah—in the chapter determining that the Imams are 
the pillars of the earth, vol. 1 pg. 196, Hadith: 1: continued on pg. 30 
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from the Nabi ¿có o, Owing to this, we are not obliged to present 
the statements of the scholars of the Shrah to establish their belief 
in this wicked doctrine, as we will not be increasing support for a 
matter, which has been established with determination, and we will 
not be establishing a reality, which has already settled in sound minds. 
However, enthusiastic for further confirmation and corroboration, and 
going to the extreme in reproofing and silencing the mouths of the 
rejecters, impostors, and deceivers, we will furnish some statements 
of the scholars and authorities of the Shi'ah, which highlight the deep- 
rootedness and firmness of the Takfir concept among them. Upcoming 
is a presentation of the most significant of these declarations. 


Firstly, their muhaddith Yüsuf al-Bahrant lists the names of the Shri 
authorities who hold this view. He says: 


Famous in the statements of our early scholars is declaring 
their disbelief, nasb, and impurity. This is supported by Imami 
narrations. Shaykh Ibn al-Nawbakht—may his status be 
sanctified—one of our early scholars comments in his book Fass 


al-Yägüt: 


continued from pg. 29 


Qe du om ze las sa de Al ele lea ela lo JU dil ce ul ge ze ¿o aal yo 
des ze dl ¿A > ar de haill Ty ale dil Luo dered y Ty le dil Lao dal co Le Jen adi 
die dor lors dio ale JE s d gu, de g dl le Anl al poet bale Call 
Al-Mufaddal ibn ‘Umar reports from Abū ‘Abd Allah: Whatever ‘Ali sat 
brought, I adhere to and whatever he prohibited, I abstain from. He enjoys 
superiority similar to the superiority enjoyed by Muhammad ¿sk and 
Muhammad si has superiority over the entire creation of Allah, the 
Mighty and Majestic. One who follows him in any of his rulings is just as one 
who follows Allah and His Messenger. Whereas one who rejects him in any 
minor or major issue has reached the abyss of ascribing partners to Allah. 
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Q^ labo uas Wal zer dis 3,5 Gell Igel 
a 
Those who oppose nass (categorical texts) are disbelievers 


accordingto majority of our scholars. Some of our scholars 
declare them fäsigs (transgressors). 


‘Allamah Ibn al-Mutahhar al-Hilli in his commentary states: 


PST Ad AB SG pI ale o fol el e gyal glo Lal 
he dares o o Sil gls al OM pa Lolo 
© Sa odo Led by o ao ¿ya la gles lr o 09 ally alo abt 

Oley es pos Dall jr o os | BS 
With regards to one who opposes the categorical texts of the 
Imamah of Amir al-Mu'minin #2, majority of our scholars 
have excommunicated them since it is known with tawatur in 
the din of Muhammad ix, hence it will be darürt (essential), 
that is a fundamental aspect of this din. Thus, the rejecter will 


be a disbeliever like one who rejects the obligation of salah or 
the fasting of the month of Ramadan. 


He opined for this in al-Muntaha and accordingly wrote in Kitab al-Zakah 
while explaining the prerequisites of one deserving of being called a 
mu'min (believer), the text of which is: 


all glee uel cya Li e ee 28 5 I RRE 
bs gear $ de Bree OK Y Ugh ll ally le 

| BIS OS « ele 
This is because Imamah is one of the fundamentals and essentials 


of din and its establishment is known essentially from the Nabi 
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ize. One who rejects it has not believed in whatever the 
Messenger has brought, hence he will be termed a disbeliever. 


Al-Mufid writes in al-Mugni ah: 


Y 5 XN JE a s We pay ol OUI pel ys a Ju Y, 
alo La 
It is not permissible for any believer to wash the rejecter of the 


truth of Wilayah and he should not pray Salat al-Janazah upon 
him. 


Ibn al-Barraj made the same statement. 


Shaykh al-Tüsi writes in al-Tahdhib after quoting the text of al- 
Muqni'ah: 


Sa OS OT eme US Y Ball o] ab am JI 
KL T> L Y] US! 
The reason for this is that one who opposes the men of truth is a 


disbeliever. Hence, it is mandatory for his ruling to be the ruling 
of disbelievers, except that which is excluded by proof. 


Ibn Idris says in al-Sara'ir after preferring the opinion of al-Mufid of 
the impermissibility of performing Salat al-Janazah on the opposition 
(referring to the Ahl al-Sunnah): 


on ae el c * - An . n 
ee» Jl ue Y SSIS y OUI any bl sn; 
Ling SAE gl PV Bly e JT SE 
This is clear-cut and supported by the Qur’än, His statement: 


And do not pray [the funeral prayer, O Muhammad] over any of them 
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who has died ever.* i.e. the disbelievers. One who opposes the 
people of truth is a disbeliever without any dispute between us. 


The view of al-Murtada in this regard is well-known in the books of the 
scholars. 


Distinguished master Muhammad Salih al-Mazindari comments in 
Sharh Usül al-Kaft: 


J que as ele lo glee] Solem AS ue IM as o 
Whoever rejects it, i.e. Wilayah, is a disbeliever as he rejected 


the greatest matter brought by the Messenger and one of his 


fundamentals. 


Al-Sharif al-Qadi Nir Allah in his book Ihqaq al-Haqq states: 


geom eU I e V] ya ue ls au ol OT e gl o 
Ja LS às I y secs! UE gol cs y ade UI Lo lack lo 
ele] a As lo o y ade all o io etl lo ale 
^e: ul EM eo e dl OÍ EL Y y ia do cob alo 
AN did oO ll A OY pl Y y 
plo los Lome on NE e SIS e Leg V] SL AN 
AI ale ¿ño Fall al dale] al rol enel pa p o ¿y cl o 
It is well-known that the shahadatayn [testimony to the 
Oneness of Allah and testimony to the Nubuwwah of the Nabi 


áiz&iest-] only are not sufficient except with adhering strictly to 
everything that the Nabi iz brought including aspects of 


1 Sürah al-Tawbah: 84. 
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the Hereafter and Imämah as indicated by his ss famous 
words': Whoever dies in the state of being unaware of the Imam 
of his era, dies a death of ignorance. There is no doubt that one 
who rejects any of this is neither a mu'min nor Muslim. The 
extremists and Khawarij although are one of the Muslim sects 
considering attestation to the shahädatayn, yet they are from 
the disbelievers considering their rejection of essentials of din. 
The Imamah of Amir al-Mu'minin sas is one of them, in fact it 


is the greatest fundamental. 


Distinguished master al-Muhaqgiq Abū al-Hasan al-Sharif ibn al- 
Shaykh Muhammad Tahir residing in Najaf in his commentary on al- 
Kifayah, says in one sentence while answering the objections against 
the author of the book: 


OF gd uda ll pl Jl el ya al ee 
qe OV eso RU uas 09 I peers Us UG 5 

Qi J PENSA 
He is from the extremists in affirming the Islam of the 
opposition (referring to the Ahl al-Sunnah). I wish I knew what 


1 He writes in the footnotes: al-Kulayni narrates it in Usül al-Käfı, vol. 1 pg. 376, new 
print, through many chains from al-Sadiq sx from Rasülullah 256%, Various 
wordings of the reports are: 
plo! de ju y cob ¿ya 
Whoever dies without an Imam above him. 
dd ay coe c 
Whoever dies without an Imam. 
alla Y lo ¿yo 
Whoever dies without knowing his Imam. 
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the difference between one who rejects Allah and His Messenger 
and one who rejects the Imams ¿ui is; whereas each of these 


are part of the fundamentals of din. 
He later states: 


pay php dúo lolo SS eese matic il pd, 
ES o sl ie SE lo Gols al god! AN A o 


Probably the misunderstanding on their part is thinking that 
the opposition (referring to the Ahl al-Sunnah) is a Muslim 
in reality. This is a flawed conjecture of theirs contrary to 
mutawatir reports. ‘Alam al-Hudä affirmed the truth of them 
being disbelievers doomed to eternity in Hell. 


He then goes on to quoting some reports supporting this before 
affirming: 


ea oaa e SST S A, 
Bob sl I sal a 25 ges ll ge la 

AI gale Col Jaf Gas 
He says: The narrations in this regard are more than can be 
enumerated. There is no space to mention them here. They 
have passed the limit of tawatur. According to me, the disbelief 
of these people is from the clearest of obvious realities in the 
madhhab of the Ahl al-Bayt pai. 


Secondly, ShTT Muhaddith al-Majlist listing the names of the authorities 
of Shrism who believe in Takfir said: 


1 Yüsuf al-Bahrani: al-Hada'ig al-Nadirah, vol. 5 pg. 175 - 177. 
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sel JE s D galo N Lolo Ul a, Gall JU 
Al-Sadüq ás asserts:, “Our belief regarding the oppressors is 


that they are accursed. Dissociation from them is mandatory.” 


He presented verses and reports as evidence. 


He then stated: 


SS ne Sell res 
O galo Ab zes Lll ES LYI ea sca s O lol SUI Le 
LB Shes ¿po ale] llo sn ¿yo ally ale all A ul Jus 

tin 9) | Jor AB ed deer gan 
Oppression means placing something in a place not suited 
for it. Thus, whoever claims Imamah and is not an Imàm is 
an accursed oppressor. And whoever attributes Imämah to 
someone undeserving is an accursed oppressor. The Nabt iis 
affirmed, “Whoever denies ‘Alt his right of Imamah after me has 
denied my right to Nubuwwah. And whoever denies my right to 
Nubuwwah has indeed denied Allah as Sustainer.” 


He then stated: 


PALi male ober ope LFV g eg gel dole] Joe spond Lalie g 
A AI gale cbs ua doe cp Up all 
ce U pres all A| eee XM ¿jo odas o Moly Sy ere fel 
Gola JU s Sly ae all gle dares is ST els ros cpl 
ale aU he gl Jy Wy SS ale 
Ab on de gee dell peel egal te Sl ce ge A Ty 
Q^ sans any gelb agiclb lll a oly pd! ate 
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AS ¿ELE oe PMS ade GS sl ego ely Sl 
AU col o Ule (pl as Lolizely SIS ze WU ed y Usluel 
yd a Ule PU jo Tg ale UI lee cl J 85 ale 
UI pI gale gol y ol dobby (le y ale aUl o 
ye le les gls yl ploy o yl > 
elo ese lo ol N UN N OU MI 
pelo dy pees UL IS ex y fos ze all GE ut 

elel ¿yo del JU VI SC 


Our belief regarding one who negates the Imamah of Amir al- 
Mu'minin and the Imams #&1. after him is like one who negates 
the Nubuwwah of the Ambiya' si. Our belief regarding one 
who believes in Amir al-Mu'minin but rejects any one of the 
Imams Ki- after him is like one who believes in all the Ambiya’ 
and rejects the Nubuwwah of Muhammad 4,3%. 


Al-Sadiq i£ states, “One who rejects the last of us is like one 
who rejects the first of us.” 


The Nabi scsi said, "The Imäms after me are twelve. The first 
of them is Amir al-Mu'minin ‘Alt ibn Abi Talib saixé and the last is 
al-Qa'im. Obedience to them is obedience to me and disobeying 
them is disobeying me. Whoever rejects any one of them has 


rejected me.” 


Al-Sadiq ¡Gi said, “Whoever doubts the disbelief of our enemies 


and oppressors is a disbeliever.” 


Our belief regarding one who fights ‘Ali—May Allah's salutations 
be upon him—is as the Nabi ¿sc declared, “Whoever fights 
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“Alí has indeed fought me.” He also stated, “Whoever wages war 
against ‘Alt wages war against me and whoever wages war against 
me has waged war against Allah, the Mighty and Majestic.” 


He ses also told ‘Ali, Fatimah, Hasan, and Husayn sss, “I 
am at war with one who wages war against them and at peace 


with one who declares peace with them.” 


Our belief regarding dissociation is that it is for the four idols and 
four women and from all their factions and followers and that 
they are the worst of Allah’s—the Mighty and Majestic—creation 
and that belief in Allah, His Messenger, and the Imams scii is 


not complete except with dissociation from their enemies. 


Shaykh al-Mufid—may his soul be sanctified—writes in Kitab al-Masa'il: 


al lo dor 9 AIT oye dl dolo] SGT oye OT le dolo YI Cail 

SN ¿AS Gone QUA IS ósea 
The Imämiyyah are unanimous that one who rejects the Imamah 
of one of the Imams and negates the mandatory obedience that 


Allah ste. placed upon him is a disbeliever, deviant, and 
deserving of eternity in Hell. 


He says at another place: 


öl eU MI (ule ol US eus pal Glew! ob gle dolo! ass! 
IL OB eile ol dolls gl ¿jo la SE de eed 
yl y OUI oe eio ee Vy Ol eal y o y gr c 
SAS ¿de dl carl y WI al jo se HS Je po OL 
y pe Oy US ed Ga A fal pe Lat jor jg Us 
cpl al er IE PAN yo le a Au y wen Gents Y 
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BPE ols dol ed dll gl o dl et 

plo y! cu 
The Imámiyyah are unanimous that all innovators are 
disbelievers and that the Imam ought to command them to 
repent after gaining authority over them and inviting them 
with establishing proofs. If they repent from their innovations 
and adopt the correct (beliefs), otherwise he should kill them 
due to their apostasy from imán and that whoever of them dies 
in this state is from the inmates of Hell. 


The Mu'tazilah have unanimously agreed contrary to this 
and have the belief that majority of the innovators are fussáq 
(transgressors), not kuffar (disbelievers). Some of them are not 
even considered transgressors due to their apostasy and do not 
fall out of the fold of Islam, like the Murji'ah from the followers 
of Ibn Shabib and the Batriyyah from the Zaydiyyah who agree 
with them in usül, although differ with them in the qualities of 
the Imam. 


Al-Muhaggig al-Túsi—may Allah provide rest to his pure soul—writes 
in Qawa'id al-‘Aqa’id: 
ldo SWS Ul Ale y al BW dS! we OLY Jel 
m A i eu ls Juil 3 aul, 
sa OUI RUE pal UU s LS aao ce ye saxa ASV LLL 
Gobel s Bole My ale Ul Lo SO psy Sls AUG el 
5l CA ab La 030 Lg eS pa Ae AS 
ee JE ls OLY! pl ass ola 
psy Kali ¿yl ples Wh jaja jon ns eS 
ES 
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The fundamentals of imán according to the Shrah are three: 
testifying to the oneness of Allah ¿464% in His being and justice 
in His actions, testifying to the Nubuwwah of the Ambiya' Saiz, 
and testifying to the Imamah of the infallible Imams after the 
Ambiya'. The Ahl al-Sunnah opine that imán is testifying to 
Allah 422, Nabi asi being truthful, and testifying to the 
ahkam (verdicts) which we know with certainty that he ssi 
judged accordingly without any dispute or doubt. Disbelief 
is the opposite of imán and sin is the opposite of good deeds, 
divided into major and minor. A believer deserves eternity in 
Jannah—unanimously—whereas a disbeliever deserves eternity 


in punishment. 


Al-Shahid al-Thàni (The Second Martyr)—may Allah raise his stage— 
says in his treatise Haga’ig al-Iman, when discussing the definition of 
Imán and Islam: 


¿e pl galo SI leb Gaal Of eX loo nie Lay 
855 A ande p gles ya LoS dolo NI ¿o XUI u Ola ld pel 
We Y y pi Lad egre Ud) u all ral alin m o y 
PR Soul P ad uos LS e$ p yh Sill abel en pdas etl 
PAR ST Oly SAS) ee gioca ol oe 

„el re PU ¿Lor Y! 
Furthermore, you have cometo realise from the above that belief 
in the Imämah of the Imams $4 is one of the fundamentals of 
Imán according to a group of Imamiyyah as is essentially known 
of their madhhab. Al-Muhaqgiq al-Túsi—may Allah have mercy 


on him—has clearly transmitted this from them as mentioned 


earlier. Undoubtedly, the non-existence of the core of something 
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that is part of it results in the item being non-existent, as in the 
present scenario. It is thus imperative to declare the disbelief 
of one who does not subscribe to the aforementioned belief, 
although he proclaims the shahadatayn. Therefore, they have 


reported consensus on them entering Hell. 


Shaykh al-Tüsi—may Allah enlighten his tomb—writes in Talkhis al- 
Shafı: 


341 lor S Je LIS AS el peel o o o o 
¿e Ol pdas goed Ll y deem peeler) y US de dolo Xo I 
8 JI ado OÍ LS aS dolo año s Ugh Glo y aceboy | See OUS ad 

Jl de le log leo as 


According to us, one who battled against Amir al-Mu’minin is a 
disbeliever. The proof for this is the consensus of the accepted 
Imamiyyah sect upon this. Their consensus is proof. Moreover, 
we know that one who battled him denied and rejected his 
Imamah; and rejection of Imamah is disbelief just as rejection 
of Nubuwwah is disbelief, since ignorance of each of them is 
treated the same. 


Theauthor—may Allah have mercy on him—thereafter furnished 
plenty reports in support of this. 


Now that you learnt of what the early and latter scholars from the 
authorities and researchers of the Imamiyyah declare, you realise the 
weakness of the view of them exiting Hell. The reports in this regard 
are greater than can possibly be compiled in a chapter or book.! 


1 Al-Majlist: Bihar al-Anwar, vol. 8 pg. 365 - 368. 
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Thirdly, citing the declarations of some of the pillars and authorities 
of Shrism on Takfır. A glimpse at their declarations on the concept is 
forthcoming: 


1. Shaykh al-Mufid quotes to us the consensus of the Shiah 
Imamiyyah. He writes under the heading: 


ASN | JU al Ge sh Uie Sa y doll glo Las (3 J sill 
dell p 3 oy 

Discussion on labelling the rejecter of Imämah and the rejecter of 

the mandatory obedience Allah 3%. obligated for the Imams: 


AU) ae gl Le ann g ASV ted dale] ST OT Je do LY Cail y 
The Imamiyyah are unanimous that one who rejects the Imamah 
of one of the Imäms! and negates the mandatory obedience 


that Allah 353: placed upon him is a disbeliever, deviant, and 


deserving of eternity in Hell.’ 


2. 'Allamah Zayn al-Din al-‘Amili titled al-Shahid al-Thani (the Second 
Martyr) reports their consensus on the matter. He affirms: 


JW pal soa gle plo YN ul Lily 


Therefore, they have reported consensus on them entering Hell.’ 


1 This contains severer and more damaging specification than mere rejection of 
Imamah. The rejecter of the Imämah of just one of the A'immah (even though he 
believes in Imämah as a fundamental) is considered by the Shi7 scholars a disbeliever 
deviant deserving of eternity in Hell. 
2 Al-Mufid: Awa’il al-Magalat, pg. 44. 
3 Al-Majlisi: Bihar al-Anwar, vol. 8 pg. 368. 
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3. Muhaddith Ni'mat Allah al-Jaza'iri quotes their mayor and 
philosopher Nasir al-Din al-Tüsı: 


BN y de YE 0 So Y lay dl U 45 Ob 15 15 8 Yo! 
JB Za LI a SL Lely giele alzel y PLS eee nns JT 

SENT ys sed! bel of Je yal 
The Imamiyyah stand alone in their view that entry into Jannah 
and salvation are only attained after befriending the family 
of Muhammad ai% and belief in their Imämah. The rest of 


the Islamic sects are unanimous that the core of salvation is 
attestation to the shahadatayn.' 


4, Al-Murtada titled ‘Alam al-Huda states concerning the Takfir of 
one who does not believe in the Imamah of the Twelve Imams in 
his treatise al-Risalah al-Bahirah fi al-‘Ttrah al-Tahirah: 


AUN OT El de gorda y pI gale gordi cle Las! Jay Lon 
A 4 B ad og 3$ padl OF de Wo Shs 
rs AS al bad LEN ss fell ged ELL feel ol; 
ado al Lio La Y] EN o am M uud 3 a ede y Ola yo 
ele be edd y o ASV g pM ae cea ol wel oles az 
AI galo 0,53 ¿o ioloh D paadi OÍ ele J ily n. A| 
phl ONI ye para AS Le DEY oly OYI An o 

430 al Y eril EU de ZA iil 
What also indicates to their precedence and greatness over 


humans is that Allah 4&5 has informed us that recognising 


them is like recognising Allah ¿45% in that it is Iman and 


1 Ni'mat Allah al-Jaza'irt: Nar al-Barahin, vol. 1 pg. 64. 
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Islam and that ignorance of and misgivings about them is like 
ignorance about Him and misgivings about Him in that it is 
disbelief and casts one out of the fold of imän. This position is 
not befitting for any human except our Nabi seis, after him 
Amir al-Mu'minin, and the Imams from his progeny—may peace 
be upon them all. The evidence supporting that recognising the 
Imamah of those we mentioned—may peace be upon them—is 
from iman and its violation is disbelief and apostasy from iman 
is the consensus of the Shah Imamiyyah upon this. They do not 
have any dispute in the matter. 


5. Shaykh al-Mufid states: 


cb cys JU ail aJ ade all SS Ul y 
Jet Ob o Ma idale ina Ole ul; pl] dj Y gn, 

pU oe tale q LL 
The hadith is a mutawatir one from the Nabi iX» who states, 
“Whoever dies in the state of being ignorant of the Imàm of his 


era, dies a death of ignorance.” This is distinct that ignorance of 
the Imam expels the guilty one out of the fold of Islam.” 


6. Shaykh al-Ta'ifah al-Tüst writes: 


Les Yl Le EU UU s Ss UNS) s ec JE o NT AU ps 
el ASW Jyll a cle lary lo ls UL gal ga ja 
p» OS I sz ¿de CS yo pa LiL Y JIL GUS JS pa! 
8 Jl s Stalls te sl ay ¿IS OUS eler gee ood se Lede 

ala y dole Y! 


1 Al-Murtadä: Rasa’il al-Murtada, vol. 2 pg. 251 - 252. 
2 Al-Mufid: al-Ifsah, pg. 28 - 29. 
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In the name of Allah, the Most Compassion, the Most Merciful. 


In Him is my reliance. 


When someone enquires from you, “What is iman?” Explain: 
It is belief in Allah and his Messenger and everything that the 
Messenger and the Imams si brought. All of this with proof, 
not taglid (blind following). It comprises of five pillars; whoever 
recognises them is a believer and whoever is ignorant of them 
is a disbeliever. They are: Tawhid (belief in the oneness of Allah), 
Justice, Nubuwwah, Imamah, and the Afterlife.' 


He writes in the same book: 


alos plo] u ply lo yo al s de all be dá yo JU 
ia alo do y SU lo cya Sy ade all Lio al By ¿alo do OL 
SI ye q pr Sarl OY ae j gre Y ol lay dla 
io ¿y e PE 
+ Lali! y OU LoS! al 151 EUS + ers G3 OLY yo EUA, 
da gh | SLB ae ly mul Abs aS eL YL del Sl gel rl 

NSS 
Question about NabT's ii statement: “Whoever dies without 
recognising the Imam of his era, dies a death of ignorance,” and 


his ás £áko statement: “Whoever dies without a bequest dies a 
death of ignorance.” 


There is disparity here which is irreconcilable since ignorance 
of the Imam expels one from Imán whereas one whose belief is 
correct and actions are good but errs in abandoning a bequest 


is not expelled from Imán due to this. What is the explanation 


1 Al-Tüst: al-Rasa’il al-‘Ashr, pg. 103. 
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then when both texts are the same but differ in meaning? The 
answer: Ignorance of the Imam is disbelief. They have explained 
it as a death of disbelief and deviation.' 


7. Shit Muhaqqiq al-Karki states: 


LI; AU Al! ^ NS pete | tpe JE all Ls 
Je gl ajo ME OUS jl a ido ts 
o^ Ue dem yes EL Y WAL all y dolo T 5 8 19 dl y 
AS o ll Sl gol y ¿ia poll ll Sl SJ US 
In the name of Allah, the Most Compassion, the Most Merciful. 
His help I seek in reaching completion. All praise belongs to 


Allah and salutations upon His Messenger Muhammad and his 
pure family. 


It is mandatory upon every obligated person, free and slave, 
male and female, to know the five fundamentals which are the 
pillars of rman. They are: Tawhid (belief in the oneness of Allah), 
Justice, Nubuwwah, Imamah, and the Afterlife, with proof, not 
following. Whoever is unaware of any of these, he does not 
enter the ranks of the believers and is deserving of eternal 


chastisement with the disbelievers.? 


‘Allamah and Ayat Allah al-‘Uzma ‘Abd al-Husayn al-Müsawi—author 
of al-Muraja at—affirms that the reports of the Shrah do not guarantee 
salvation on the Day of Qiyamah for all monotheists. Rather, it is specific 
to those who believe in Wilayah and Imamah. This thus necessitates 


1 Al-Tüsr: al-Rasa’il al-‘Ashr, pg. 317. 
2 Al-Karkr: Rasa'il al-Karki, vol. 1 pg. 59. 
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eternity in Hell for other monotheists besides the Imamiyyah. He 


writes: 


N ee IN o yo ly Ul Le Line ols 
A pel US) AAN y All as SUSU iU 
ES Mel d us Wh OLNI AY EL gle o ue; 
AU J ju DAY p AS bs pol AU ¿yo ana lo ass 

A SS ES 
We have other authentic books, which we obtained from the 
chain of our Twelve Imäms. It is the Sunnah, which follows the 
Qur’än, and it is the shield, which protects against punishment. 
Now you have it in Usül al-Käfrand other books, which announce 
glad tidings for the believers in Allah, His Messenger, and the 
Last Day. Coupled with that, they specify what you heard from 
these abundant general reports of the Wilayah of the household 
and pure family of Rasülullah ize. No wonder, as their 
Wilayah is from the fundamentals of din.’ 


Contemporary Shri Ayat Allah al-"Uzmà Muhammad Sadiq al-Rühàni 


states: 


pl eee yee anal o sly ezo ual eI dole] So 
The rejecter of the Imamah of Imam Amir al-Mu'minin and his 
infallible children $2. dies a disbeliever.? 


1 “Abd al-Husayn Sharaf al-Din: al-Fusül al-Muhimmah, pg. 32. 
2 Study the stance of Shi Ayat Allah al--Uzma Muhammad Sadiq al-Ruhani al-Shiräzi 
in Fatäwä al-'Agä’idiyyah on the internet: http://www.imamrohani.com/fatwa-ar 
viewtopic.php?t=30. 

47 


After this brief presentation of both sections: 1. The distinct statements 
oftheImamsand2. The declarations ofthe scholars, the firm-rootedness 
of Takfir according to the Shah becomes crystal clear in categorical 
terms to us, without a shadow of doubt. Now, no deceit among them 
or forger who practices dishonesty can put forth lies of his rejection 
to others or hoodwink them from seeing the reality by turning their 
sight from its correct path, which I placed in this particular treatise by 
the grace of Allah ÍSGZ, 
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Section Three 


The concept of Takfir: A Definite Consequence of considering 
Imámah a Fundamental of Din 


Introduction 


In order to increase the benefit and complete the picture image 
in the minds of the readers, I have endeavoured here to explain a 
logical consequence. The concept of Takfir according to the Shrah 
is a necessary consequence of the ideology on which Shrism is 
founded and which distinguishes it from the sects of the Muslims. The 
ideology I speak of is the concept of Imamah and their considering 
it a fundamental of din with which a person's Imán is complete 
and his Islam is sound and without which Imán is negated and he is 
considered a disbeliever. If we consider properly the fundamental 
upon which Shrism rests, we will be able to determine with absolute 
certainty their excommunication of all other Muslim sects. Even if we 
are unable to acquire any evidence, whether reported text, emphatic 
statements, or acknowledgements, that establishes this against them. 
O reader, here is the brief explanation so that you may know that the 
concept of Takfir is emersed in its fundamentals before even resorting 
to the 'fabricated' reports of the Imams and scholar's declarations that 
indicate to it. The Shah consider Imamah a fundamental of din, like 
Tawhid, Nubuwwah, and the Afterlife. In fact, they consider it more 
significant and important than some of the major fundamentals like 
Nubuwwah.! From their scholars who affirmed this are: 


1 Some of their declarations which clearly award preference to Imämah over 
Nubuwwah are: continued on pg. 50 
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1. Shri Ayat Allah al-‘Uzma “Allamah and Muhaqqiq Ja far Subhani. 
He quotes to us the consensus of the ShTah in his book al-Milal wa 
al-Nihal under the heading: Is Imamah from the fundamentals or 
branches. He declares: 

43 9 ol J ol o^ Wl es de | sia e! ÉS se rl! 
ye AS dolo alo I an Ab Ns gos ¿dela 
SS ¿lso ll fal y ae all OGUMI ela 

JoY cd LAS! 
The Shrah—all without exception—are unanimous of it being a 
fundamental of din. They have supported this with evidence in 
their books. Owing to this, belief in the Imamah of the Imams 
is considered a necessary component of sound Imán according 


to them. The Ahl al-Sunnah have clearly stated in their 'aqa'id 
books that it is not a fundamental. 


continued from pg. 49 
Ayat Allah al-Uzmā Nasir Mukärim al-Shiräzi comments on verse 124 of Sürah al- 
Baqarah in his commentary al-Amthal, vol. 1 pg. 324: 
Lo Sy Bgl o cl e SS ul da je 

The station of Imamah is loftier than what was mentioned. It is in fact loftier 

than Nubuwwah and Prophethood. 
Ayat Allah al-‘Uzma Kazim al-Ha'irT states in al-Inamah wa Qiyadat al-Mujtama‘, pg. 29: 

ë gl elis 55 O3] AN plo 
Thus, the station of Imamah is above the station of Nubuwwah. 
Ayat Allah Shaykh Muhammad Bägir al-Hakim—who is considered one of their 
most outstanding political figures—writes in his book al-Imämah wa Ahl al-Bayt al- 
Nazariyyah wa al-Istidlal, pg. 22: 
8 gel dr yo elle is, ga LLY! O) 
Imämah is a lofty station, greater than the station of Nubuwwah. 
1 Al-Milal wa al-Nihal, vol. 1 pg. 257. 
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The unanimous stance of the Ahl al-Sunnah or majority of them 
is that Imamah is a secondary issue of din. This is according 


to the Ahl al-Sunnah. The ShTah consider belief in Imamah a 
fundamental of din.! 


2. Muhammad Rida al-Muzaffar states: 
Lg Le Yo VE OLY ex Y ol J o o (al tee OT an 


We believe that Imämah is a fundamental of din. Iman is 


incomplete without belief in it.? 
3. Khomeini says: 
SAN Ad pel gt] tell 
Imämah is one of the Islamic fundamentals of din. 
4. “Abd al-Husayn al-Muzaffar states: 
Jl i ol WY RUN ge o ol Lule y lia Je, 
Li gol ting Y y ¿ll 


Due to this, it is necessary for us to discuss Imämah for it is a 


fundamental of din without which din will not be proper.* 


1 Abllahiyyat, vol. 4 pg. 9 - 10. 
2 “Aga'id al-Imamiyyah, pg. 102. 
3 Kashf al-Asrar, pg. 149. 
4 Al-Shafı ft Sharh Usül al-Kafi, pg. 49. 
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5. Ayat Allah al-‘Uzma Nasir Mukarim al-Shiräzi says: 


¿e pl ale ol fol ado ly dl o es doo 
ud jalo js od lei GU jue ly Cpt PR 

Lay ill es 3 
Imamah in the sight of the Shrah sect and the followers of the 
madhhab of the Ahl al-Bayt sic is a fundamental of din and 


an essential article of faith whereas it is considered part of the 
branches of din and practical laws by the Ahl al-Sunnah sect. 


He says: 


sl os Y oid J pel ¿o le ja GEL Ole Le Me! 


Therefore, belief in Imämah is considered one of the 
fundamentals of din, not from the branches of din.? 


6. ‘Alt al-Husayni al-Milant says: 


Gba e rs OULU Spel ge LLY OF UT; 
85:JUS Y poll oy Lal 
Is Imamah from the fundamentals of din and articles of faith or 


from the branches? The truth is that it is from the fundamentals 
like Nubuwwah.? 


7. Ayat Allah al-"Uzmä “Abd al-Husayn Sharaf al-Din writes: 
ud ade LS ull I pel ¿yo ee ¿ll ls 


1 Nafahat al-Qur’an, pg. 9 - 10. 

2 Nafahat al-Qur'an, pg. 12. 

3 Al-Imämah fi Ahamm al-Kutub al-Kalamiyyah, pg. 43. 
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It is thus known that this means that the Wilayah of ‘Alt is from 
the fundamentals of din as judged by the Imamiyyah. 


He also states: 


dat) sh he ol J eol oe peel] ol e 
Coupled with their Imamah being a fundamental of din in the 
view of the ShTah.? 


Their distinct texts establishing Imamah as one of the fundamentals of 
din brings forth a logical definite outcome. The breakdown is that one 
who opposes them in this doctrine and rejects it, the verdict against him 
will be the same as the verdict against one who rejects the other three 
fundamentals of din viz. Tawhid, Nubuwwah, and the Afterlife. The 
verdict against one who rejects any of these is disbelief and expulsion 
from the fold of Islam with unanimous acceptance from all Muslims. 
Hence, it is the natural consequence and the expected outcome that 
the Shri scholars pass the verdict of disbelief and expulsion from the 
fold of Islam against one who opposes them in Imamah in a similar 
way. 


O brother reader, have a look at the manifestation of this logical 
premise into a reality, clearly stated by their scholars and sources. 


1. ShTI Muhaqqiq Yusuf al-Bahrant states: 


lr d be Y sls WI os a8 LL 
AS oe GA cl AS Sy CS! OLE! Laus 3 oli LS 


1 ‘Abd al-Husayn Sharaf al-Din: al-Muraja“at, pg. 260. 
2 ‘Abd al-Husayn Sharaf al-Din: al-Fusül al-Muhimmah ft Ta'lif al-Ummah, pg. 154. 
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qe Ce galo SVL AS yo ns Us is thew all 

ld gol ¿yo iS gd 
You have come to realise that the opposition (referring to the 
Ahl al-Sunnah) is a disbeliever, who has no portion in Islam 
whatsoever, as we have determined in our book al-Shihab al- 
Thägib. I wish I knew the difference between one who denies 
Allah 4522 and His Messenger and one who denies the Imams 


¿añ with the establishment of Imamah as a fundamental of 


din.! 
2. Al-‘Amili titled al-Shahid al-Thani (The Second Martyr) states: 


à £e eee SI Sp oai Ob eX Loe cà e Ball; 
855 A este p gles ya LaS dolo NI ¿o XUI Le Ola Y J pel 
Ol Cay Y y pi Lad poo ll do) u ll ral al o 
AR Soul phd ad uos LoS 05 p yh (SUI abel en pdas e 2I 
RA SA A 
IR E il Si 
Ey lo din oJ b bade ya o AS LS) e gall lao 
ob see, QJ elo la ok el la y osUzel Je OUI a 

all y LLL djs 
Furthermore, you have cometo realise from the above that belief 
in the Imämah of the Imams Suñé is one of the fundamentals of 
Imán according to a group of Imamiyyah as is essentially known 
of their madhhab. Al-Muhaggiq al-Túsi—may Allah have mercy 


on him—has clearly transmitted this from them as mentioned 


earlier. Undoubtedly, the non-existence of the core of something, 


1 Al-Bahrant: al-Hada'iq al-Nadirah, vol. 18 pg. 153. 
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which is part of it, results in the item being non-existent, as 
in the present scenario. It is thus imperative to declare the 
disbelief of one who does not subscribe to the aforementioned 
belief, although he proclaims the shahädatayn. This is because 
we judge that one who does not hold the aforementioned belief 
is a disbeliever in reality. The gist of what necessitates our 
judgement of his disbelief is our knowledge that he does not 
believe in what attainment of imán is dependent upon. This 
knowledge remains as long as he does not believe. Thus, the 


verdict of his disbelief remains internally and externally. 


3. Shri Allamah Muhammad Jamil Hamid has not simply declared 
Imamah a fundamental of din; he took the pains to emphatically 
declare the dangerous consequence of it, i.e. excommunication 
of all Muslim sects. This he done while refuting an objection 
against them. His wording is: 


ANA s e l J eol ge LLY! Cats Ja 
OYI Ie 0483 Ld el LASS py al oe i he SY 
|S SUS 5 sols 45 


Had Imamah been a fundamental of din, this would necessitate 
the exiting of all Islamic sects besides the Ithna ‘Ashariyyah 
from din and would further necessitate the excommunication 
of all those who reject it [Imamah]. This would result in Islam 
being one sect while the remainder would be disbelievers. 


He then acknowledges this outcome—the excommunication of all 
Muslims—and adheres to it declaring: 


1 Al-Shahid al-Thani: Haq@’ig al-Iman, pg. 131 - 132. 
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Excommunication is the necessary result of failing to believe in 


the Imamah of the pure family.’ 


Their consensus is thus formed on dooming their opposition in Imamah 
to the fire of Hell forever and ever, like the rest of the disbelievers, the 
Jews and Christians.’ To the extent that even if their opposition agrees 
with them in attesting to all the other fundamentals of din, even if he 
pronounces the shahadatayn, establishes Salah, pays Zakah, fasts in the 


1 Al-Fawä’id al-Bahiyyah ft Sharh ‘Aqa@’id al-Imamiyyah, vol. 2 pg. 26. 

2 As a matter of fact, there are reports, which clarify that the abode of a Muslim 
who opposes the ShTah is not just like the abode of the Jews and Christians in the 
Hereafter in severity of punishment. Rather, he will be punished more severely 
as spelled out by Shri 'Allamah Muhammad Hasan al-Najafı while presenting the 
reports which contain this. He writes in his book Jawahir al-Kalam, vol. 36 pg. 93 - 94, 
which is considered the glorious feat of Shri fiqh: 


ola est eel ol AS Le E a il 4, [SUE po J gill lia Leis Je JS des 

BW G eblo OUS ee ol MOS c3 6 ea el s LI 
In any case, the purport of this statement is the abundance and tawátur of 
the texts of the disbelief of the opposition (referring to the Ahl al-Sunnah) 
and they being the fire-worshippers of this Ummah and more evil and wicked 
than the Jews and Christians—the purport of which you realise is highlighting 
their condition in the Hereafter. 


He says in the same book, vol. 30 pg. 97: 


BW sl das eI co pels JUS pel de Uo L pa G3 le Ge pall fr de> Co yi 
In this case, it is necessary to apply the texts to this, which indicates that 
they are disbelievers and more evil than the Jews and Christians i.e. in the 
Hereafter. 
Whoever desires further details should refer to my treatise on the subject with the 
title: Mawgif al-ShTah al-Imämiyyah min Baqi Firaq al-Muslimin (The Stance of the Shah 
Imämiyyah on the other Muslim sects). 
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month of Ramadan, and performs Hajj of the Kabah. Neither attesting 
to all the fundamentals agreed upon nor practicing upon the pillars 
and all the other great acts of worship will avail one in the least in the 
view ofthe Shrah, when he rejects Imamah in the meaning determined 
by them. His inevitable abode in their view is eternity in the fire of the 
Blaze. His condition is exactly the same as one who did not practice 
upon a single act of Islam nor attest to a single fundamental. They view 
him as one who did not believe in Allah for the batting of an eyelid, 
like the fire-worshippers and idol worshippers. This belief is agreed 
upon by the declarations of the authorities of ShTism and consensus 
has been formed upon it.’ It is thus an established reality. Attributing 
it to them is not a fabrication, forgery, or exaggeration against them 
in the least. 


At the close of this section, I have concluded the discussion with 
establishment the concept of Takfir according to the Shrah with 
conviction, and its firm-rootedness in their minds, and explained 
thoroughly how this concept is founded essentially and necessarily 
since Shrism was instituted and its fundamentals were founded. 
Before this, I had established the stance from the texts of the Imams 
and the declarations of their scholars. With this, I bring chapter one 


1 Whether they clearly state this or not. The mere fact that some did not clearly 
mention the formation of this consensus does not mean them not believing in it or 
rejecting it. Whoever believes contrary to this should present to us snippets from 
the book of the authorities and experts of ShTism. We, before everyone else, will be 
happier and experience greater joy. Alas, this is far from reality: 
Wr yp gius Fell ALA ex 3s 
Hatred has already appeared from their mouths, and what their breasts conceal is 
greater. Sürah Al ‘Imran: 118. 
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of this treatise to a close. I hope that with it our slumber and lengthy 
negligence of the concept of the ShTah ends, so we may determine the 
truth from falsehood, which will allow us to build properly by selecting 
quality bricks and carefully choosing supports. 
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Chapter Two 


The Influence of the Concept of Takfir on the Shri 
Conduct with the Rest of the Muslim World 


Introduction 


It has become evident to us in the first chapter of this treatise, while 
presentingnarrations and explicittexts representingthe establishment 
of the belief of Takfir according to the ShTah, the existence of these 
narrations and texts in a multitude of the books of Ja‘fari Fiqh. This has 
stirred my resentment and spurred me to discuss the reason for this, 
especially when we know very well that these types of books set the 
standard for aspects connected to practical worship, jurisprudential 
transactions, and other similar aspects.! 


I had hinted aforetime that including these texts in Fiqh books is 
manifest evidence to the intended corresponding behaviour to the 
concept of Takfir, from just simply believing and attesting to it by 
heart to the domain of active worship, including making declarations 
and passing verdicts and delving into behavioural and jurisprudential 
peculiarities. Probably, some might think that this indication of mine 
is taking the matter out of proportion and is an obstinate observance 
of a reality, one which is not apparent and without any clear support. 
However, the truth of this deduction will soon be established to all, in 
this section of the treatise when discussing the actual influence of the 
belief of Takfir according to the Shrah. It assumes the form of issuing 


1 Notfollowing the style of the books on 'aqa'id, which focus generally on the domain 
of establishing a specific ideology or negating another to create a certain belief, 
followed by an effort to establish it in the hearts through cited proofs and evidences. 
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oppressive and malicious verdicts against their opposition, starting 
from the Companions of Rasülullah ása, especially the three 
Rightly Guided Khulafa' #i—sanctioning the ritualised swearing and 
cursing of them, then excommunicating them and dissociating from 
them—and ending at all the Muslims sects and factions of the Ahl al- 
Sunnah wa al-Jama ah in their different forms and schools of thought— 
without any differentiation—and all the verdicts that follow upon this 
and its required outcomes in the form of negotiations, conventions, 
and recommendations. The mere recognition of this severs the rope 
of love and breaks the loops of compassion one after the other, to the 
extent that discussing brotherhood, unity, and unification while this 
is the reality is a form of mockery and absurdity, in fact foolishness 
which necessitates stoning and lashing.’ 


1 Like their sanctioning, encouraging, and urging the killing of a Sunni Muslim and 
stealing his wealth. 
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The Influence of their Concept of Takfir in dealing with 
the Sahabah of Rasulullah i5 x2, especially the Khulafa’ 


1. The Narrations which excommunicated and cursed the Khulafa’ 


Section One 


Rashidun 


Rashidún emphatically, with their names 


We are not able to include all the ShTT narrations which contain this 
theme against the Khulafa’ Räshidün owing to their abundance and 
the difficulty of encompassing them. In fact, gathering those accessible 


from Shribooks demands a few volumes.! 


1 There is no exaggeration in this. This is exactly what their scholars have 


acknowledged and attested to. Those who clearly stated this are: 


Shri Muhaqqiq al-Karkr who says in his treatise Nafahat al-Lahüt fi Lan 
al-Jibt wa al-Taghüt, pg. 198, after citing some narrations on cursing and 
excommunicating the Khulafa', "Such type of reports in the books of our 
scholars, one who embarks on encompassing them will fill many volumes, 
yet still not reach the end. The trustworthy reliable officer Muhammad ibn 
Ya'qüb al-Kulayni has in his book al-Kafi gathered a number of these which 
contain ahadith on emphatic cursing and the encouragement to practice this 
from the Imams.” 

Shri ‘Allamah al-Majlist states in Bihar al-Anwar, vol. 30 pg. 399, “I say: The 
narrations indicating the disbelief of Abū Bakr, ‘Umar, and their like, the 
reward of cursing them and dissociating from them, and those containing 
their innovations are more than can be cited in this volume or scattered 
volumes. What we have cited is sufficient for one whom Allah wishes to guide 
to the straight path.” 

Contemporary Shit Shaykh Abi ‘Ali al-Asfahàni writes in his book Farhat al- 
Zahra’, pg. 33, under the heading the disbelief of Abú Bakr and ‘Umar, “The issue 
of establishing their disbelief is among the widely accepted issues, supported by 
plenty narrations of which we will cite a few for blessings and goodwill.” 
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Therefore, I will suffice on citing only a few.! 

1. They report from Härith al-A‘war who says: 
El cle lo J dl (LI an Se ale Je Je los 
YÍ JU «UE EL «UE UG o gel b Che al deli ode 2 
LL cli sl cel ¿gis eh UJ HESS L^ UJ nor bue 

Lago all te y... logro lol Jl aro co a3 gh 2s Oo! JU 

I entered the presence of ‘Ali sau during the night. He asked 
me, “What brings you at this time?” 


“Love for you, O Amir al-Mu'minin;' I replied. 
“By Allah” he enquired. 
“By Allah,” I affirmed. 


He said, “Should 1 not inform you of the people who harbour 
the severest hatred for us and the severest hatred for those who 


love us?” 


I said, “Definitely, O Amir al-Mu’minin. By Allah, I have an idea 
[of who it is].” 


“Present your idea,” he beckoned me. 
I said, “Abū Bakr and Umar,” 


He told me, “Come close to me, O A‘war!” 


1 I have cited narrations 1 - 11 from Bihar al-Anwar of the seal of the Shri Muhaddithin, 
al-Majlisi, vol. 30 pg. 379 - 383 and Abū al-Salah al-Halabi's Taqrib al-Ma‘arif, pg. 242 - 249. 
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I drew close to him upon which he said, “Dissociate from them. 
Allah is exempt from them.” 


2. Another report has the following; 


gi Ja jr Sara desear a Lal 
hy ¿rs > de il dod! GE GUL 
Gil pel eios ud JU fel ga al ¿A ¿e 

Leal] y alo Ul Ls Wl uo ueni y 
"Indeed, I have an idea and dislike stating it guiltless. Abū Bakr 


and Umar” 


He said, "Yes! By the Being who split the seed and created the 
soul, they snatched my right oppressively, spoilt my saliva, were 
jealous of me, and harmed me. Indeed, their crying, screaming, 
and Rasülullah's Ase condemnation of them will harm the 


inmates of Hell" 
3. They narrate from Abi al-Jarüd Ziyad ibn al-Mundhir: 
LG de welll Moog ls Leland! y 
‘Alt ibn al-Husayn suis was asked about Abū Bakr and Umar, he 


replied, “They harboured rancour for us due to our forefathers, 


lied on our path, and loaded people on our necks.” 
4. Abū Ishaq says: 
ye ds gay ¿o y ee Legale mol og le ro 
All Lagar) Y logo Jai ol us lo JU eU yx b uuo y SS gl 
log) BY, 


1 Bihar al-Anwar, vol. 30 pg. 379 - 383; Taqrib al-Ma'arif, pg. 242 - 249. 
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I accompanied ‘Ali ibn al-Husayn suis between Makkah and 
Madinah. I enquired from him his view on Abú Bakr and Umar. 
He explained, “What should I say about them? May Allah neither 


have mercy on them nor forgive them.” 


5. Abu ‘Ali al-Khurasani reports from the freed slave of “Alt ibn al- 
Husayn 83e: 
YÍ > elle (J 0) Cha ay Jan poll ale ana cus 
p^ AS OUS JUS joss SS ul Se ole JE cde oe Gass 


£ 


d 


I was once with him [‘Ali ibn al-Husayn sé] in seclusion. I 
submitted, "I have a right over you. Will you not inform me of 
these two men, Abü Bakr and Umar?" 


He said, "They are disbelievers. One who loves them is a 
disbeliever.” 


6. Bashīr reports: 


ale e rs e pl ade já UE CIL. 
JU lage sl SI hee ll OS LB u ol 
à as Y oda eya del elos ¿yo Y y Liles ¿yo lai co b L 
a dolo 52 l legis! 
I questioned Abi Ja'far ¿ud about Abū Bakr and ‘Umar but he 
did not answer me. I asked him a second time but he did not 


respond to me. On the third attempt, I said, “May I be sacrificed 
for you; tell me about them.” 


He said, “No drop of our blood or any Muslim's blood falls except 
that it is on their necks till the Day of Qiyamah.” 
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7. Salam ibn Said al-Makhzümi reports that Abū Jafar salu 
declared: 


al Wy Obs yo foe en e y eI JE glas ana Y BYE 

pes SU y on Uode Ui oes uà d$ cul 
Three individuals—their actions do not rise to the sky nor is any 
deed accepted from them, viz. one who dies harbouring hatred 


in his heart for us the Ahl al-Bayt, one who befriends our enemy, 
and one who befriends Abü Bakr and Umar. 


8. Ward ibn Zayd—brother of al-Kumayt—reports: 


OWS ¿ye JUS ee s SS ul ue pI Gee ¿de o dee WL 
I Y ue po Rozen ¿ya la y eo is y Jde eS all ol A 

bebe 
We asked Muhammad ibn ‘Ali sest about Abū Bakr and Umar. 
He explained, “Whoever knows that Allah is the Judge, Utterly 


Just, will dissociate from them. No blood, to the amount of a 
cupping glass, is spilt except that it is on their necks.” 


9. Muhammad ibn ‘Ali sl was asked about Abū Bakr and ‘Umar 
to which he replied: 


ULI lago log) all ae DU Xs Ll ers od 
They are the first to oppress us, snatch away our right, pounce 
upon our necks, and open a door that nothing will close until the 


Day of Qiyamah. Thus, may Allah not forgive their oppression 


upon us. 
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10.Fudayl al-Rasán reports from Abū Ja'far zx: 


cst ge fie dents le fies m O56 3 foe arent s SS ol foo 
- ~ P 
The example of Abü Bakr and his supporters is like Fir'awn and 


his supporters. The example of “Alí and his supporters is like 
Músa and his supporters. 


11.They report Abū Ja‘far’s se commentary on Allah's—the 
Mighty and Majestic—statement: 


Es ata a E dI Sal SIS 
[Remember] when the Prophet had [once] confided something to one 
of his wives.’ 


ie MI vl OL jar SUI OF Leg jul y Gl jo Leg) Ll 
M „ie dd yat valo oles 
He confided to them the affair of the Qibtiyyah and he confided 


to them that Abi Bakr and ‘Umar will assume authority over the 


Ummah after him, as oppressors, liars, and imposters.” 


12.Al-Saffar — from Misa ibn ‘Umar — from 'Uthman ibn Tsa — from 
Khalid ibn Najıh who reports: 


all A AWS py goer As lar pI ale aU be „Yo 
A ane OS y BSS OE vx SE Gall SS Ul Ty ade 
Ab Io ae ie ss) La] JE ade Ul Lo Wi Sy JU 
1 Sürah al-Tahrim: 3. 


2 Bihar al-Anwar, vol. 30 pg. 379 - 383; Taqrib al-Ma'arif, pg. 242 - 249. 
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JG lol I ly ade b JG ILS ll do a rl ale 
ao che qe are De Dol UG ls 5 Ol pte JG exi 
MB ed mE d co deum ue s sa JI sl dl 
Y gus y QUE La o OV anti (5 JU dl fal) ras 
aT all ay ale all dio AUI 
I asked Abū “Abd Allah sx, “May I be sacrificed for you. Did 
Rasülullah ¿sec name Abū Bakr al-Siddiq?" 
He said, “Yes.” 


“How” I asked. 


He explained, "When he was with him in the cave, Rasülullah 
iei» remarked, ‘Indeed, I can see the ship of Jafar ibn Abi 


Talib 3€ swaying lost at sea! 

Abü Bakr said, 'O Messenger of Allah, do you see it?' 
‘Yes, he replied. 

Abü Bakr asked, 'Are you able to show me it?' 


He told him to draw close and he drew close to him. Rasülullah 
ici» passed his hand over his eyes and then told him to look. 
Abü Bakr looked and saw the ship swaying at sea. He then saw 
the palaces of the people of Madinah and said in his heart, ‘I now 


believe that you are a sorcerer! 
5] 


Rasülulläh 4.23% said, You are al-Siddiq. 


Al-Majlist comments mocking at Abi Bakr's title al-Siddiq: 


1 Basa'ir al-Darajat, pg. 442; Tafsir al-Qummi, vol. 1 pg. 290. 
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el de sl Kel del ala alo all Lo a sol, 


Explaining his 45.64% statement, “You are al-Siddiq,” as scorn, 


sarcasm, or a rhetorical question.' 


13.Al-Majlisi reports the same from Misa ibn ‘Umar and adds at the 


end: 


Go oa ae YÍ ex JE use gow SJ cJ 
JUL etl ael s JE 
I asked, “Why was Umar titled al-Farüq?" 


He said, "Yes, do you not see that he differentiated truth and 
falsehood, and people adopted the falsehood.” 


14.A]-Barsi reports in Mashariq al-Anwar from Muhammad ibn Sinan 


who said: 


A WU GS ls reo pl ade eo Lal JG 

UL Ja Ui yi RS Ly gae ale Ss pore el Le yo Al u 

Sia y Lo ala os gl eom La] y E o] y s e£ Je dell 

OLazl le Uus al s ado all Lo all J jo) shor ye Ole Ss 

L WS fat os poe JU SV y cya EU a By gtd il dein 

ANO 353 dale y gl ge 158 8 eS JLB ol LÍ 

Ge JS Ulo s em ¿ds pl alo al Y ol 

UL gl lo yo PA ale I y Lind oll id oi u) ¿e 

dal ab Y Y rl he UU pi JU oo eG cate cs i Ul eoe 
1 Al-Majlisi: Bihar al-Anwar, vol. 30 pg. 194. 
2 Al-Majlisi: Bihar al-Anwar, vol. 30 pg. 194. 
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Amir al-Mu'minin #2 said to ‘Umar, “O imposter! Indeed, I see 
you killed in the world from a wound at the hands of the slave 
of Umm Ma'mar. You will judge against him oppressively and he 
will kill you to reconcile. He will enter Jannah due to this, against 
your will. You and your friend whose place you took will have 
crucifixion and degradation. You have exited the protection of 
Rasülullah ¿sec and will thus be crucified on the branches of 
a dry tree stump which will sprout, casting those who befriend 
you into fitnah.” 


“Umar said, “Who will do this, O Abú al-Hasan?” 


He replied, “People who remove swords from sheathes. Fire will 
be brought which was kindled for Ibrahim #\£, Jarjis, Daniyal, 
and every Nabi and Siddiq will come. Then a wind will blow it in 
the sea with a blast." 


He ak said one day to Hasan, “O Abi Muhammad! Have you not 
seen by me a trunk with fire which says: O “Alt, ask forgiveness 
for me; may Allah not forgive him." 


15.Concerning their Takfir of 'Uthman ibn ‘Affan dis, the 
Shit scholar and one of their authorities Abū al-Salah al- 
Halabi documents a complete section under the heading, 'The 
excommunication of ‘Uthman.” He begins by asserting: 


Cee S Cpe AS yal ds lato Ae z al gil S las y 
lag ll) bleal oggy is an 55 pol ale Je 
pee > paill a plea ae | UAL ce all age aio y lia 


1 Al-Majlist: Bihar al-Anwar, vol. 30 pg. 276. 
2 Taqrib al-Ma'arif, pg. 292 - 296. He mentioned these reports verbatim from Shit 
Muhaddith Muhammad Bagir al-Majlisi in Bihar al-Anwar, vol. 31 pg. 149 onwards. 


69 


Excommunication of ‘Uthman: Thereafter, devoutness became 
famous by excommunicating ‘Uthmän, after his killing, and the 
disbelief of those who befriend him from the side of ‘Ali Saig, 
his progeny, supporters, and the imminent Sahabah and Tabiín 
to this day. Clarity on this has been recorded from them, which 
is unrequired by knowing their intent. 


He then begins citing narrations of his disbelief and abuse, some of 
them are: 


a. They report from ‘Alt ibn Hazür — from al-Asbagh ibn Nabätah: 


öl olie yo Wi gw lo y Jla olie ze pM! ale Le Joy JL 
Le, ob SH bes lle y col aS. SE letal 
a gb A PI ead GS ed coL 
A man asked ‘Alt sx about ‘Uthmän. He replied, “What is your 
question regarding ‘Uthman? Certainly, Uthmän has three 
disbeliefs, three deceptions, three stations of curse, and is a 
person of calamities. He was not early in Tmán, nor is his hijrah 


established. Hypocrisy remained in his heart and he prevented 
the people on the Day of Uhud.” 


b. Al-Thaqafr mentioned in his Tarikh from Hakim ibn Jubayr — 
from his father — from Abū Ishaq, who had met ‘Alt ¿ie that 
‘All said: 

JE JE S OLS cle Vy JU bls JUS LL alll ace olte Op lo 
Bosse cs 
‘Ali remarked, “Uthmän does not have even the value of a fly in 
the sight of Allah.” 
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Abü Ishaq said, “Not even a fly?” 


“Not even the wing of a fly,” said “Alí. He added: “We will not assign 


to them on the Day of Resurrection any weight [i.e., importance].”! 


He mentions from Abū Sa'id al-Tamimi that he heard ‘Ali sat 
said: 
AS quero Ote y cea adl co en LÍ 


I am the leader of the believers whereas Uthman is the leader 
of the disbelievers. 


Abü al-Tufayl reports: 
Sell eo gues ode y 
‘Uthman is the leader of the hypocrites. 


Hubayrah ibn Maryam reports: 


ej Olete L al JUS okie allen PMS! ale Je e Lo gle US 
¿7 Olie ul ae Lei] AS ll lato ul dowel oS LJ] JU 

— 
We were seated by ‘Alt sisi, He called his son 'Uthman saying, 


“0 Uthman” 


He then clarified, “I did not name him after ‘Uthmän, the 
disbelieving old man. Rather, I named him after ‘Uthmän ibn 


Mazin.” 


c. It is reported therein from Malik ibn Khalid al-Asadi from Hasan 
ibn Ibrahim from his forefathers who said: 


1 Sirah al-Kahf: 105. 
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UA galo dept)! pias Ja PA Gee Je oy ol ols 
OB « yl Jr a Did Le 48 305 ¿yo B lato jan 

09 e 
Hasan ibn ‘Ali sce would announce, "Group of ShTah! Teach 
your children hatred for 'Uthman for whoever has love for him 


in his heart and meets Dajjal, will believe in him and whoever 


does not meet him will believe in him in his grave" 
d. It is reported therein from Husayn Sei: 
¿es ul fal de ebi Lede eT o bi wall le Aio okie Ol 
¿dl iJ) 5 gle oj gle 


‘Uthman is a corpse on the Bridge. Whoever remains by it, 
remains among the inmates of Hell. One who traverses pass it, 


crosses to Jannah. 


It is reported therein from Hakim ibn Jubayr which he reports 
from the Nabı iX: 


oye oj glans aol cy ade tba bl pall dle dae late vi 


Indeed, 'Uthman is a corpse on the Bridge. Those who love him 


will have compassion for him while his enemy will cross it. 


e. They report in it from Walid ibn Zarüd al-Raqqi — from Abū 
Jarüd al-‘Abdi who said: 
er pi lo jols gles lege dy dlid UV ole fre Lol 


Qi BE ll play Op gabe gl oy Bl yy (e MI 
el ade Sub el 
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The calf of this Ummah is Uthman; the Fir'awn is Mu'awiyah; the 
Samiri is Abū Misa al-Ash'art and Dhü al-Thadyah. The people 
of al-Nahr[awan] are accursed. And the Imam of the righteous is 
‘Al ibn Abi Talib si. 


2. Pronouncements of the Shii Scholars and Authorities! on 
Cursing and Excommunicating the Righteous Khulafa” 


1. Shaykh al-Mufid (d. 413 AH) 


He states: 


Oe el al de oi, de yt I epe ts y GMT raa y 
pul ale cue gal joel ale eel 0 26 INS EA ale 
909 sles dy ade AUI cul o ad gu es yo 
The view on those who preceded Amir al-Mu'minin ‘Ali ibn Abi 
Talib si: The Imamiyyah unanimously agree and majority of 
the Zaydiyyah agree that those who preceded Amir al-Mu’minin? 
sale are deviant transgressors and due to their suspending 
Amir al-Mu'minin ¿ud from the station of Rasülullah—may 
the salutations of Allah be upon him and his family—are sinful, 
oppressors, and doomed to Hell for eternity due to their tyranny.’ 


1 I refrained from mentioning the biographies of the Shit authorities and experts 
from whom I quoted cursing and excommunicating the Righteous Khulafa' in this 
treatise fearing prolongation. One who wishes may consult our source treatise, with 
the title: Mawqif al-Shrah al-Imamiyyah min Baqi Firaq al-Muslimin. 

2 He intends those who preceded ‘Ali (in the position of Khilafah viz. Abü Bakr, 
‘Umar, and Uthman.) 

3 Al-Mufid: Awa'il al-Magalat, pg. 41, 42. 
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He says: 


ASN | JU alll Ce sh lo (e Sa s doll glo Li (3 J sill 
ASV Sol dale] ST s ol Je dolo Y csl de 2 o 
gr JLS BIS ze de US 5 jo I all an l or 

„ul + Al 
The view on naming the rejecters of Imamah and negaters of the 
mandatory obedience Allah 35 obliged for the Imams: The 
Imamiyyah are unanimous that one who rejects the Imamah of 
one of the Imams and negates the mandatory obedience that 
Allah sce placed upon him is a disbeliever, deviant, and 


deserving of eternity in Hell. 


2. ‘Ali ibn Yünus al- Amili al-Bayadi (d. 877 AH) 


a. Hecomments on the Farüq ofthe Ummah, the Righteous Khalifah 
‘Umar ibn al-Khattab x«i: 


HA zug GUS o SA eu y zal SS 
al els | NT OS js 
Q^ ya J^ Vide JU. poe OF al ge deja ce 
y lo Cl cole anit ope ee al Vly Y el el 
Discussion on his meanness and wicked heart. Al-Hanbali 
mentioned in Nihäyat al-Talab that ‘Umar ibn al-Khattäb was a 
donkey dealer. The fourth section of the first part of al-Ghazälı’s 


al-Ihya’ contains that ‘Umar asked Hudhayfah whether he was 
among the hypocrites or not. Had he known of his qualities not 


1 Al-Mufid: Awa'il al-Magalat, pg. 44. 
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matching the qualities of the hypocrites, he would not doubt it 
and progressed to expose it.' 


The author describes the Farüq of the Ummah zís with 
meanness and a wicked heart and then goes on to accuse him of 
hypocrisy. 


b. Al-Bayadi al-Amili comments on the three Khulafa’ viz. Abū 
Bakr, Umar, and ‘Uthmän s: 


EIN (s be pa ds odg eI AE 
DIET lie) ple le SS gol dus... 
They report that none of the Khulafa' memorised the Qur'an. 


This is fraction of the Three's shameful acts... which indicate 
with the least reflection on their unworthiness to the Khilafah.? 


He attributes shameful acts to them—may Allah humiliate him 
in the world and the Hereafter—and their unworthiness of the 
Khilafah as if he is more knowledgeable than the Sahabah iz 
in this field. 


TAS 


c. He levels many accusations against Uthman ibn ‘Affan «dit, 
which are shocking and which the pen refrains from writing. 
Had it not been for the necessity of warning the Muslims of what 
the hearts of the ShTah harbour against the Khulafa’, I would not 
have cited it. He accuses him of the following: 


i. He had intercourse with an adulteress before stoning her. 
The author slurs: 


1 Al-Sirat al-Mustaqim, vol. 3 pg. 28 onwards. 
2 Al-Sirat al-Mustaqim, vol. 3 pg. 28. 
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Leary lle al 
A woman was brought to him for hadd. He had intercourse 
with her and then ordered her stoning.' 


b. He was effeminate. The author—may Allah curse him— 


smears: 


ya Cab ¿yo late OUS JS ¿ASNO 
Jb c La Os 


Al-Kalbi says in Kitab al-Mathalib: ‘Uthmän would be 
played with and displayed effeminate manners. He would 


play the tambourine.’ 


3. ‘Ali ibn ‘Abd al-‘Ali al-Karki (d. 940 AH 


a. The author? writes: 


a N IS Gola! Of gd 3 At 69) By 

9 2 gl ge dle JE oe il 
Al-Shaykh reports in al-Tahdhib that al-Sadiq ¿ió would 
complete his salah by cursing four men among whom were Abii 


Bakr and ‘Umar.’ 


1 Al-Sirat al-Mustaqim, vol. 3 pg. 30. 
2 Al-Sirat al-Mustagim, vol. 3 pg. 30. 
3 This book Nafahat al-Lahüt fi Lan al-Jibt wa al-Taghüt from which I quoted the first 
five statements is a manuscript in Da'irat al-Athar wa al-Turath in Baghdad. 1 have relied 
on itin referencing the page numbers found in it, and not on the printed copy as the 
latter was not available to me. 
4 Nafahät al-Lahüt ft La'n al-Jibt wa al-Taghüt, pg. 12. 
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b. He says: 

sl BES ao LU gs or jo ail cial BI foley 
Je Jens aedi agb led! e ars Je ll ao ne ya 
rss gal) Ely BLII abla (63 es JI go 

ld! uel Je egos gill 
Let an intelligent, just person consider whether it is permissible 
for a person to assume the seat of Khilafah like the old man of 
Taym who is ignorant of religious affairs, like the cruel man of 
‘Adi, the illegitimate pretender, hard-hearted, harsh, cunning, 


and deceitful, and like the ox of Bani Umayyah who burdened 
the necks of people with them. 


c. He writes: 
EA Udo 089 So cal oe ee Yl o 5 


Abū Bakr and ‘Umar are guilty of both these matters, may curses 
be upon them.” 


all and ole cys Es "D 
‘Uthman, may Allah curse him, is guilty of it.’ 
ll an) oe cp obe 


"Uthman ibn ‘Affan, may Allah curse him.‘ 


1 Nafahat al-Lahüt fi La'n al-Jibt wa al-Taghüt, pg. 5. 

2 Nafahät al-Lahüt ft Lan al-Jibt wa al-Täghüt, pg. 82. 

3 Nafahat al-Lahüt ft Lan al-Jibt wa al-Täghüt, pg. 85. 

4 Nafahat al-Lahüt ft La'n al-Jibt wa al-Taghüt, pg. 86. 
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d. He writes in section five: 
Ma to AN ds ¿lts 


Discussion 1: section on verdicts passed by Abú Bakr, may Allah 


curse him.' 
Allan) poe ¿llas bl ¿os , 


Discussion 2: section on the contradiction of ‘Umar, may Allah 


curse him.? 
all and oU ie Sees als JU os > 


Discussion 3: section on the contradictions of 'Uthman, may 
Allah curse him.’ 


ll Bal y Olete a5 Je do Jol yes 
The most evident proof of the disbelief of 'Uthman and he being 


deserving of curse ... 


N A eem ls eee el y aco Lo ley ate all dls 


The curse of Allah be upon him and his two companions? as well 
as their supporters and followers‘ till the Day of Qiyamah.’ 


1 Nafahat al-Lahüt fi La'n al-Jibt wa al-Taghüt, pg. 105. 

2 Nafahat al-Lahüt fi La'n al-Jibt wa al-Taghüt, pg. 113. 

3 Nafahat al-Lahüt fi La'n al-Jibt wa al-Taghüt, pg. 135. 

4 Nafahat al-Lahüt fi La'n al-Jibt wa al-Taghüt, pg. 162. 

5 i.e. Abū Bakr and Umar áis, 

6 i.e. The Ahl al-Sunnah with all their various sects and schools of thought. 
7 Nafahat al-Lahüt fi La'n al-Jibt wa al-Taghüt, pg. 191. 
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e. He claims: 


dat ta o odo sill UA iR OUS ll dl etl aa y 

93 EU logs 
It is famous that Amir al-Mu’minin sa would recite qunüt in 
Witr by cursing the two idols of Quraysh, intending thereby Abü 
Bakr and ‘Umar.' 


f. He claims: 


yal ja gol BES ol on LAA By Yd sid 
Sy | eee čal "m ald ites Y ps! ale 
WIS 5 ¿A zo jas HUA, X goatee y uae JI 
el Je late AUS or gay ll alle oy blo ace oy 
i Ol rl já SE y il og: PA ade Gate poll 
(€^ Jr lead dci dal a gt obe PA ale ¿oo jo! 
poll ede ¿ño ol o à glo y o 9 ho Cole aami nd) 
Ss Vs Soh Y ist eo pnl e jo ola] a ae AU us 5 
LAN Ball za; gl ola es jos ll use, cp 
ele Col Jal bl; del lily glo ply ¿Lol ¿Lal 
al WIS y AU ans ad GUS de asl ¿yo jun yo pd pA 
Qi Oblate alae 39) 99 ul ars glo a ly all e 

gy Y oue 
We thus state: There is no doubt of the enmity of Abú Bakr 
ibn Abr Quhafah al-Taymi for Amir al-Mu'minin sai and his 
precedence and enmity for all the Ahl al-Bayt 5. The books 
of hadith and history are replete with this from the chains of the 


1 Nafahat al-Lahüt fi La'n al-Jibt wa al-Taghüt, pg. 192. 
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believers and opposition. Similarly, his cousin Talhah ibn ‘Ubayd 
Allah al-Taymi. He is one of those who supported ‘Uthman 
against Amir al-Mu'minin Wist on the Day of Shara (Council). 
Some researchers have said: Amir al-Mu’minin sus hinted to 
him with his statement in the Shaqshagiyyah address, “A man 
among them ascended due to his malice.” He determined him 
as a man of malice, rancour, and enmity for Amir al-Mu’minin 
sau, This culminated in him waging war against him [Amir al- 
Mu’minin] on the Day of Jamal with ‘A’ishah; he never turned 


around nor desisted. 


Among the leaders of his enemies is ‘Umar ibn al-Khattab al- 
‘Adawi al-Qurashi, the hard-hearted, harsh, criminal at heart. 
His enmity and harming of “Alt, Fatimah, and the Ahl al-Bayt 
Sale is more evident than the sun. Among those who followed 
him in this is his son 'Ubayd Allah, as well as his son ‘Abd Allah— 
although he hid his enmity somewhat. 


Among the leaders of his enemies is ‘Uthmän ibn ‘Affan al- 


Umawr.! 


g. He asserts: 


eL ole cul s ll ly Bo cul Ud dey Ble ly 
Yy ele de Vo pr e Gye oe coal, cl 8 
yin ¿cl pela sb ie plo MI ce 3 y alga 
ela EE gatb piel og IE eu pe re S p oo ol gary 
ley geld SIE oam YET eC pully bis La! ese 

gral ll Ay all ad ge 


1 Rasa'il al-Karkt, vol. 2 pg. 226 - 227. 
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Which intelligent person will believe in the precedence of Ibn 
Abi Quhäfah, Ibn al-Khattäb, and Ibn ‘Affan—inferior in lineage, 
obstinate, who are not known to have any precedence, nor 
superiority in knowledge or jihäd. They worshipped idols for a 
lengthy period, fled from the battlefields in Uhud and Hunayn, 
retreated on the Day of Ahzab, who were humiliated with the 
flag [at Khaybar] and Barä’ah, oppressed al-Zahrä’ by depriving 
her of her inheritance and gift, and are guilty of many other 
crimes—the least of which necessitates disbelief. Thus, may the 
curse of Allah, his angels, and all humankind be upon them and 


their lovers.! 


4. Muhammad ibn Tahir al-Qummi al-Shirazi (d. 1098 AH) 


a. He says: 


RISAS 
SS RS 
le tal col JII g AU) ELS O] e ros els jo 

res cs ale 
We will list—Allah willing—the narrations indicating to the 
hatred of the three Khulafa’ for ‘Alt Amir al-Mu'minin Nz so it 
becomes clear to you that they are the leaders of the hypocrites 
and enemies of the din of the chief of the Messengers. Allah 
willing, proof twenty-eight will contain plenty evidences to 
their hypocrisy.’ 


b. He writes: 
1 Rasa'il al-Karki, vol. 1 pg. 62. 


2 Kitab al-Arba'in fi Imamat al-A'immah al-Tahirin, pg. 140. 
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LIE OUS ¿ll ells JU ya (cI hrs All ülsse o] 
Loli 


Indeed, ‘Uthman—who is titled Na‘thal and who is the third of 
the Khulafa' of the opposition (referring to the Ahl al-Sunnah)— 


was an oppressor, transgressor.' 


c. He says: 


ds eee adel o sur 
SAN MESS ulus d aid, EAN gage JY us d ud 


pl bl Ji BB IFES E lo pss D] uu d uid ae 
sl dolo] e ol gl iss dole} as Il Lal oy Y dolo] la, 


"m QA 
Their first Khalifah was an oppressor, transgressor. An oppressor 
and transgressor is not worthy of khilafah owing to Allah's 
355: statements: My covenant does not include the wrongdoers,? 
and His statement: And do not incline toward those who do wrong,’ 
and His statement: If there comes to you a disobedient one with 


information, investigate.* 


When Abú Bakr's Imämah is invalid, the Imamah of the others 
are also invalid. Once the khilafah of the leaders of the Nawasib° 


is invalid, the Imamah of our twelve Imäms is established.‘ 


1 Kitab al-Arba'in fi Imamat al-A'immah al-Tähirin, pg. 579. 
2 Sürah al-Bagarah: 124. 
3 Súrah Húd: 113. 
4 Sürah al-Hujurät: 6. 
5 He accuses all the Ahl al-Sunnah of being Nawasib and that our leader in this is Abü 
Bakr xs. May Allah deal with him befittingly. 
6 Kitab al-Arba'in ft Imamat al-A'immah al-Tahirin, pg. 509 - 510. 
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d. He asserts: 
Ja 3 Lal y BEI! un Y a LJ OUS „elle SU joe o] 
ells ds las! AS ¿yo ola lo o JR y dió y aas) Le 
ilai pum ys alo > 39 x 
‘Umar—their second Khalifah—was an oppressor, transgressor 
and not worthy of khilafah. Moreover, what we previously 
mentioned, the story of ‘Ali and ‘Abbas raising the case to Umar 


and his lagging behind the army of Usamah, point out his sin, 


transgression, and deception.’ 


5. Muhammad Bägir al-Majlisi (d. 1111 AH): 


a. He writes in Mir'at al-'Ugúl?, his commentary of Rawdat al-Kafı, 
commenting on hadith 16: 


eal ale SU gu OS aod i 


His statement: with so and so refers to Abü Bakr, may he be 


cursed.’ 


b. He writes in the commentary of hadīth 18: 


N Lle e Ua 3] jor SS gf choke eI aa a i 
Dota Lag ULES Lagi pan UL Lagal DIS Laa Je US 


1 Kitab al-Arba'in ft Imamat al-A'immah al-Tahirin, pg. 533 - 534. 
2 The copy from which I quoted the texts is a manuscript in Dä’irat al-Athar wa al- 
Turäth in Baghdad, number 27099. The reason I quoted it from there is that when I 
checked the printed copy, I found that they deleted the texts containing clear cursing. 
3 Mir’ät al-'Uqül, Hadith: 27099, 
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His statement, “The two Bedouins became angry,” refers to Abü 
Bakr and ‘Umar as they did not emigrate to Islam and were upon 
their disbelief. Their Islam was hypocrisy and their hijrah was 
disunity. They are included in Allah's 35 statement: The 


bedouins are stronger in disbelief and hypocrisy.* 


c. In his commentary on hadith 21, he writes: 


gl el iy del Raza el rr Deb as di 
alo else 
His statement, “I have been commanded to permit the two 


mut‘ahs,” refers to Mut'ah of women and Mut'ah of Hajj, both 
which Umar prohibited, may he be cursed. 


d. He comments on hadith 23: 
Sl feos SU rd 6b El y poe gl olla whi y a yá 
Ote KB; já OLASY olla ol poll OT de das 


His statement, “He killed Haman,” that is Umar, “and destroyed 
Fir'awn,” referring to Abū Bakr. The opposite is also likely. What 
indicates that these two wicked men are meant is his statement, 
"and ‘Uthmän was killed.” 


e. He comments on hadith 95: 
lage ey SU un odes oe hes BIS uu go sl a i 
BWI a YL caa SE ol ar Mey ze ill 


His statement, referring to Müsa al-Kazim, "I was asked about 
two men,” referring to Abū Bakr and ‘Umar, may they be cursed. 


1 Mir'at al- Uqül, vol. 25 pg. 125. 
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“They snatched wealth,” that is the khiläfah, “from a man,” 


referring to Amir al-Mu’minin. 


f. He writes in Bihar al-Anwar: 


re is lega ls oes as de Ul LEY Jil 
Á al lia Sd Ol o SÍ pogo on la y agro del ly 
DI a3! I aolum a eyed AUS olisy ley lle 2 

andi 


I say: The narrations indicating the disbelief of Abü Bakr, Umar, 
and their like, the reward of cursing them and dissociating from 
them, and those containing their innovations are more than can 
becited in this volume or scattered volumes. What we have cited 
is sufficient for one whom Allah wishes to guide to the straight 
path.! 


g. He asserts in the article al-Aga'id: 


dy gles y late y pat 9 SK col cy del liada o ds o o 
Dissociation from Abū Bakr, Umar, Uthman, and Mu'awiyah is 


from the essentials of the Imamiyyah religion.? 


h. He quotes a fabrication, the gist of which is that an argument 
broke out between Sayyiduna ‘Ali and Sayyiduna Uthman ais, 
which led to cursing and insulting. One of the things ‘Uthman 
245 said to ‘Al ¿245 was, "Sand is in your mouth.” He begins 
insulting and cursing ‘Uthman zie and accusing his mother 
of adultery. He goes on to cursing those who love and associate 
with Uthman zzi. The author says in Bihar al-Anwar: 


1 Bihar al-Anwar, vol. 30 pg. 399. 
2 Al-'Aqá'id, 17. 
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y sd ae de bs daa d 
Goy gà AS olj a CoE gill lia l ol le 

oYly oye le galo all ia o Y yo 
His [Uthman's]—may he be cursed—statement, "Sand in your 


mouth, O “Ali” Al-Tarba' with a fathah or a dammah on the ta’ 
and fathah on the rä’—two pronunciations of al-turab (sand). 


Look at this individual whose mother deceived his father. Look 
at how he swears and is recalcitrant towards his master. May the 


curse of Allah be upon him and those who associate with him. 


6. Nur Allah al-Tustari (d. 1019 AH) 


Some of his statements are quoted hereunder: 


a. He says: 


A PO PRA ATA 
Loy ol LID dll fod ls Gl Ail e yo gil OÍ e 
pera 4d o jo y pI ede tome SY ly ul 

e oo oe INL 


When precedence and antecedence is not manifest from them in 
these instances to assist the din, it is realised that their rushing 
on the Day of al-Saqifah was only to attain leadership for fame, 
love for the world, and jealousy for the family of Muhammad 
Sas, This necessitates their expulsion wholly from the din of 
Islam.? 


1 Bihar al-Anwar, vol. 31 pg. 313. 
2 Al-Sawarim al-Muhriqah, pg. 35 - 36. 
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b. He states: 


da N lla A dl gli y ya S jalo 


ya llas y ll als ell o GA oum Jbel 
La you y y! 3 Lol 


They pledged allegiance to Abú Bakr in his presence and 
concluded an unexpected imperfect Bay‘ah for Abü Bakr, 
after adopting other means of deception, enticing people, and 
attracting them by commissioning them with governorship of 


the cities and its like. 


7. Shii Muhaddith Nimat Allah al-Jaza'iri (d. 1112 AH) 


a. He says: 


ado all | Lo cll EN LEN plas 
oles Ae 3 sn leo Lobes! 5 a OUS (e JE ans ally 
qd le al HUA o» gree OÍ Lai y ar OUS y lU 
elo fares e 843 OS Lo lg gb ally ale AUI Le 
As quoted in the reports that the first Khalifah was in the 
company of the Nabi ize with his idol—which he used to 
worship during the Jahiliyyah period—attached to a string 
on his neck, concealed with his clothes. When prostrating, he 
would intend that his prostration was for that idol until the Nabi 
icit» passed away after which they exposed what was in their 
hearts. The synopsis of their condition has passed.? 


1 Al-Sawarim al-Muhriqah, pg. 40. 
2 Al-Anwar al-Nu'maniyyah, vol. 2 pg. 111. 
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b. He emphasises the same point: 


ASI gen le os GUI Y e a 
4j o2 grew y AR 3 Glas al y ay ale all „Lo 
It has been reported in special reports that Abú Bakr would pray 


behind Rasülullah iz» while an idol was hanging from his 


neck and his prostration was for it.' 


c. He writes: 


ello "el ina oa ST BA iaa OÍ za SE Be Jab g 
b Nazi OT JE lalo ele pad im phe GUN lo y 
ale Ule Jars Ji) dew 3 BEI! as fer cold e JT o La 

pepe 
The prolongation of the period of khilafah is that the period of 
theKhilafah of Abü Bakr was two years, six months, and few days 
and the period of the second Khalifah was ten years in which he 
[Ali] observed patience. When Allah intended to seize him for 
the painful punishment He prepared for him, 'Umar placed the 


Khilafah among six men and listed ‘Ali gaist one of them. 


d. He writes: 


iy eG de Vs us e Yy a! de eno ai ed Ul alo 
de gloss cle all ¿o Jes OLS (JE ga ee 0 OS i ee 
Ebel WL V y oo Ee Jaa Y ned s E pl ode il y 

bai ¿MA Va iy e es le PERTES 


1 Al-Anwar al-Nu'maniyyah, vol. 1 pg. 53. 
2 Al-Anwar al-Nu'maniyyah, vol. 1 pg. 116. 
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The gist of it is that we do not concur with them on a deity, nor a 
nabi, nor an imam. This is because they claim that their Rabb is 
the one whose Nabi is Muhammad and the khalifah after him is 
Abū Bakr. We do not agree with such a rabb, nor such a nabi. We 
state that the Rabb whose Nabi's khalifah is Abū Bakr is not our 
Rabb, nor is that Nabi our nabi.! 


8. Popular Shr1 Muhaddith Yusuf al-Bahrani (d. 1186 AH) 


a. He writes in his book al-Shihab al-Thagib: 


cd ec! ir e dl JE oig al nö] 

land Sl fab le lalola) y al ¿dal 
Some Shafi'iyyah cite this incident as proof for the permissibility 
of speaking before making salàm in salah out of necessity, relying 


on the action of Abü Bakr—may he be cursed.? 


b. He also writes: 


M 


alla jos ss y lada 85 Stoll Sly JE es ul a 

a 
He then cited the above-mentioned narration after which he 
cited the report of ‘Umar’s—may he be cursed—marriage to 


Umm Kulthüm. 


9. 'Abd al-Husayn Sharaf al-Din (d. 1377 AH) 


He says in a letter trying to explain away the non-manifestation of 
explicit texts on Imamah and their lucidity: 


1 Al-Anwar al-Nu'maniyyah, vol. 2 pg. 278. 
2 Al-Shihab al-Thagib, pg. 232. 
3 Al-Shihab al-Thagib, pg. 251. 
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N seal ps JSI Lgi rt lab jo al AUG ly] pte La] 
¿sd al illo le la y ¿Sn ames 
slábl ost fal fad ela] dd col ll dali dl 
oy suma 59 oe ee b JS do 5 Jom JS no» 
eg E IS pila y glo ¿olas Je BS „U 
peral s eel ys Ayo joy gol US, uel ol y 
Algo ¿yo O pu y ls OAS o Ol eB es en 50 
la) BS 2405 5 dell jo a OÍ pbs ly ol a pay 

ee ll A ya OÍ les O poll)! „isn 
The reason why those texts were not included is due to the 
prejudice, with which we are familiar, of those who concealed 
their grudge, and hid their animosity, from the party of Pharaoh 
during the early epoch of Islam, worshippers of authority and 
domination who spent everything they possessed of might and 


means to hide the contributions of Ahl al-Bayt and put out their 
light in every land. 


They forced people to deny their feats and attributes through 
means and methods of both tempting and terrorizing, through 
their wealth once, and through their positions and political 
stature another. They bestowed their favours upon those who 
denied these merits, dismissing, banishing or even murdering 
those who believed in them. 


You know that the texts related to the Imamah, and the promises 
of Khilafah, are held with apprehension by those who fear that 
such texts may jeopardize their thrones or undermine the very 


foundations of their governments.' 


1 Al-Muräja‘ät, Letter: 64. Translation taken from Al Muraja'at: A Shi'i-Sunni dialogue, 
translated by Yasin T. al Jibouri. 
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This is a criticism of the Sahabah, subtle and devious. Let us 


scrutinise: 


i. He accuses the Sahabah ¿<%s of stealing and usurping the 


Khilafah. 


ii. He accuses the Sahabah äs of malice and rancour for 
‘Alt zás and his household. 


iii, He describes the Sahabah Asäls as transgressors and 
disbelievers by labelling them the party of Pharaohs of the 
first era, likening them to Fir'awn and his supporters who 
were ruled despotically and with disbelief. 


iv. He described the Sahabah 45s as worshippers of men of 
authority and dominance. These are insults upon insults 
for those who fought and presented themselves for death, 
in anticipation of the pleasure of Allah and the abode of 
the Hereafter. As Allah dss states: 


2 S, Canis; 23s g dn ges pi 


ox E lo i 5l je Ju guo gi "T 


So let those fight in the cause of Allah who sell the life of this 
world for the Hereafter. And he who fights in the cause of Allah 
and is killed or achieves victory - We will bestow upon him a 
great reward.* 


v. The Sahabah ss utilised power and threatened everyone 


who spoke of 'Ali's žais Imamah. 


1 Sürah al-Nisa’: 74. 
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b. He describes the Sahabah £s in letter 84: 


COLÓN BASAL alo al SG ai ea SUI oly SWI LI Ll 
ebb ce ad] SU ci te US Lege come Y y Una | 
las ly ado UI Lo ano grad o OUS lo IS Ud les 
Sl oy leo col ly ll 
e e oos e ls agile OU do ol Lay pte o pls y 
re el; yo pall HUE else AMI 

Led) jeta gl Le So 


As regarding the three caliphs and their supporters, these have 
interpreted the text regarding his succession in the manner 
which we have indicated above. This should not surprise us at 
all once we come to know how they interpret and personally 
comprehend other texts of the Prophet, peace be upon him and 
his progeny, regarding issues such as succession, government, 
administration, legislation, etc. They probably did not consider 
them to be religious issues; so, it was easy for them to practically 
oppose them. When they finally took charge, they stuck to a 
policy of overlooking such texts, promising to punish those who 


would mention or even allude to them.! 


This declaration of his contains a number of attacks against the 
three Khulafa’, viz. Abū Bakr, ‘Umar, and Uthman ait: 


i. He accuses the Sahabah £s of not conforming to the 
directives of Rasülulläh ize when it conflicted their 
interests, especially those concerning governance and 
running the state. In this, they did not fulfil his commands. 


1 Al-Muraja‘at, Letter: 84. 
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Rather, they discarded them and acted upon those things 
in which their interests were vested. This is a distressing 
criticism of them. 


ii. He accuses the Sahabah ăi% of using force and duress 
in order to conceal the explicit declaration of 'Alr's zais 
Khilafah that they usurped. They strongly threatened 
to punish those who mention or indicate toward the 
declaration. In his description, they are a bunch of cunning 
thieves!, despite them being the leaders of Islam and the 
builders of its majesty. 


c. He mentions in letter 84: 
EIN d lus UE Lg ns ai Lgs co gle Us Op La 
ES gle eel alo eee ol Us J cul asl esos 
Veni yal ls de | yi Las Jl ti (UI egal pe ler o 
Leal Jal e ys! D po Bump él Si Y ol Pt 


1 Yes, what “Abd al-Husayn hints to (describing the Sahabah as cunning thieves), 
al-Mazindarani emphatically declares in his commentary on Usül al-Kafi, vol. 5 pg. 
112. He says: 
de yl LM + bel d colas dis dl ol BAL GT Lo us gle all La ul 
cp slo À 2 A quls IAN tbls TEE 
| glas à giai fal ya lo gm DU Vols ego y elio y e pie OL ll ill o pall 
FIAWP 
He garlanded ‘Alt with Khilafah by the command of Allah 422, It thus 
remained in his progeny—the pure, godly, pious, devout who are the men 
of authority as Allah st declared, O you who have believed, obey Allah and 
obey the Messenger and those in authority among you. [Sürah al-Nisä’: 59] Then, a 
bunch of overpowering thieves whose brains, bones, and flesh were nurtured 
in worshipping idols usurped it from the men of excellence. They went astray 
and led many astray. 


93 


AS) CSL la sled les o ale ojal les yo 
UJ Ty «Je all Lo all I gua y an We I yond jale lg yy 

¿al 5 ze cya A Ce = 
Also, Quraysh and all other Arabs had by then coveted political 
dominance for their own respective tribes, and their ambition 
extended thereto. For this reason, they decided to discard the 
covenant and were determined to ignore the will. So, they all 
collaborated to forget the text, pledging not to mention it at all. 
They all agreed to divert the caliphate, since its inception, from 
its rightful candidate, who was assigned to it by their Prophet, 
and make it through election and choice, so that each one of 
their quarters might have a justification for hoping to attain it, 
though after a while. Had they followed the text and advanced 
‘Ali to succeed the Messenger of Allah, peace be upon him and 
his progeny, such caliphate would never have left his purified 


progeny.' 


10. Muhammad Mahdi al-Khalisi (d. 1383 AH, 1963) 


Al-Khalisrattempts to disprove the evidence of the Ahl al-Sunnah upon 
Allah’s ÍA pleasure with Abū Bakr and ‘Umar &z&&e as they are 


from those who pledged allegiance under the tree, which Allah 3553857 
refers to in His statement: 


$e T EA nato ye alll 25 Jal 
Indeed, Allah was pleased with the believers when they pledged 
allegiance to you [O Prophet] under the tree.’ 


1 Al-Muraja at, Letter: 84. 
2 Sürah al-Fath: 18. 
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He attempts to create an escape so that he does not have to attest 
to Allah's pleasure with them as it is too cumbersome for them to 
acknowledge the excellence of the Khulafa'. He thus claims that the 
pleasure did not include all those who pledged allegiance, and only 
includes the believers among them. He alleges that there is no proof 
(in his thought) that the three Khulafa' were from the believers. He 
thus asserts: 


uale «Ul ja All Ol a ina Jal oe es S LI OI ol 
SSS AS EN ce MU os LW OT Ag pee La 
¿tl o HG gale el ge al no) a3 JU Y A! 
tale o JS ge LS de AN OU 3 yl lll oe jl 
Ae «à Ya WES N oF AUI 5 A JU UJ 25]; 
QUAM ares ¿as V] La JI 
If they say that Abú Bakr and Umar were from the participants 
of Bay'at al-Ridwan, for whom Allah categorically declared 
happiness in the glorious Qur'an: Indeed, Allah was pleased with 
the believers when they pledged allegiance to you [O Prophet] under 
the tree. We say that had Allah said: Allah was certainly pleased with 
those who pledged allegiance to you under the tree or those who pledged 
allegiance to you, there would be indication in the verse towards 
happiness with all those who pledged allegiance. However, since 
Allah said Indeed, Allah was pleased with the believers when they 
pledged allegiance to you [O Prophet] under the tree. There is no 
indication to happiness except with the sincere in faith. 


He casts doubts on the Khulafa’ &&&s being among the believers, and 


thus does not regard them as being encompassed in the pleasure of 


1 Ihya' al-Sharrah, vol. 1 pg. 86. 
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Allah, which is reserved for the believers. What does he intend by 
excluding them from the believers? He only intends to accuse them of 
hypocrisy and place them in the hypocrite camp, since all those who 
pledged allegiance beneath the tree are from the followers of the Nabi 
Ask. If he is a believer, then he is a Companion who believes in 
him. If he is not a believer yet follows him externally, he is a hypocrite. 
No third group of followers is found. Once he excluded them from 
the believers, he definitely includes them among the hypocrites. 
Unquestionably, evil is that which they fabricate. 


11. Ayat Allah al-Uzma Muhammad Bagir al-Sadr (d. 1402 AH, 
1982) 


He discloses his malice and hatred for them in his book Fadak ft al- 
Tarikh: 


a. He describes al-Siddiq «él as a timid coward for he—in his 
belief—did not choose to stay with Rasülulläh ize4Xx in al- 
‘Arish except for guarantee of protection from being killed, as it 
is the furthest location from the enemies and fighting them. He 


writes: 


GAN E EE OF 
plis lol LM ee 

M 
Al-Siddiq #ai is the one who sought refuge in the centre of high 
leadership, which was surrounded with a number of heroes of 
the Ansar, to protect him so he might feel safe with this from 
the disasters of war.! 


1 Fadak fi al-Tarikh, pg. 127. 
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He writes: 


NN gal J ghee uu ¿jo GA jue y 
A AS 
stead! (8 ald clio Y al ys IS rl bl dud 
A A 
UI Lio WIJ gus y e OI coe a ld y 
els y alo all NN les al ate 
tal Ae NA ar O al Sl ys 


I do not have any sensible explanation for the stance except 
that he stationed himself in the company of Rasülullah ¿sucio 
and acquired through this a position, which according to his 
nature is the furthest battle location from danger owing to 
the surrounding of a sincere number in Jihad at that time with 
Rasülullah ize. This is not at all far-fetched, as we know 
the taste of al-Siddiq that he would love to be at the side of 
Rasülullah «si in battle, as the position of Rasülulläh iste 
is the protected hub at which all Islamic powers abound to 
protect and defend him!.? 


He comments on al-Siddiq zzi: 


cal d e ill alga yo sl dry 
ES 


1 We do not know! Was al-Siddiq's happiness in the company of Rasülulläh 544% 
in the Cave journey due to the abounding of the assumed reason (i.e. it being the 
furthest station from danger!!!) They are the worst creatures in the sight of Allah... 
2 Fadak fi al-Tarikh, pg. 128. 
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A personality who sufficed from the holy Jihad by standing at 
the last line of war—al-“Arish!? 


b. He accuses al-Siddiq žá% of buying the protection of the 
Sahabah in lieu of wealth to establish his Khilafah. He claims: 


IAN ee ol ale SG 
ol SB uas pl ale le o tó Oll ans 
ye WS co Aud CAS; AL ze Cle Sab QE, Sa 
SEMI Gs y a Ay Jl Ast SU pay all fe) 

ol pel os 


There is no oddness in him snatching away from the Ahl al-Bayt 
their significant wealth so that his governorship be rooted or 
that he feared that ‘Alt Silk might spend the produce of Fadak 
and other lands to call towards himself. How can we find this 
unusual from a man like al-Siddiq whereas he employed wealth 


as a means to entice and to earn voices? 


c. He describes al-Siddiq's khilafah as one devoid of blessings from 
the sky and with which the Muslims were unpleased. He writes: 


ell LS LS e BAS ¿rol NE ee SE Ol oda re 
O galo Ue ea Y 


1 With the esteemed Nabt 352». 
2 Fadak ft al-Tarikh, pg. 125. 
3 He does not stop here in slandering al-Siddiq +5, He transgresses further to 
defame the image of the senior Sahäbah A2&%s of them being sell-outs who sold their 
din and supported falsehood for a few pennies. To Allah do we belong and to Him is 
our return. 
4 Fadak fi al-Tarikh, pg. 89. 
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The meaning of this is that the leaders hurried to the Muslims 
a khiläfah, which the sky did not bless and with which the 
Muslims were unhappy. 


Here, he refers to al-Siddiq's khilafah as he wrote a few lines 
before that: 


dal o q les aie Jal, o al BA ac 
This is al-Siddiq's z«&&& Khilafah after he exited Sagıfah.! 


d. After claiming that al-Siddiq's Khilafah was not divinely blessed, 
he emphatically states that the Khilafah had no SharT influence. 


He writes: 


AB eS ed Gi ys di ga lolo E olg ll 
Le bes eJ dE OT e CI 


The first point we take al-Siddiq to task for is his stance as a 
ruler in matters, despite his khilafah not taking on a religious 


connotation.? 


12. Khomeini? (d. 1409 AH, 1989) 


He insults al-Farüq ‘Umar ibn al-Khattab “sis with a nasty, atrocious, 
malicious insult when he says in Kashf al-Asrar: 


1 Fadak fi al-Tarikh, pg. 138. 

2 Fadak fi al-Tarikh, pg. 186. 

3 One of the most prominent Maräji (religious authorities) ofthe Shi'ah and the leader 
of their new state (Republic of the Shah Imamiyyah Iran). I have written extensively 
on his stance on the Ahl al-Sunnah in my book Mawgif al-Shi'ah al-Imamiyyah and I 
have an intention to write on his stance exclusively in a short booklet with the title: 
Hadha huwa al-Tashayyu' bi Lisan al-Khumayni. 
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A rs el ULSI ul ye o oda OT 455, hi y 
Jy JE dae L (oral sl) gil als rl leal GU do 
pal] fel ¿e lat jaag IS y ar CU eas ob > 
¿Sl USI op! ll a By ane ly llas 

ly Je co duldly i al de 
This emphasises that this lie emanated from Ibn al-Khattab, 
the fabricator. It is considered the best proof by a Muslim with 
self-honour. The reality is that they (the Sahabah) did not award 
the Messenger his due right. The Messenger who strove and 
struggled and bore hardships to direct and guide them. He closed 
his eyes and, in his ears, ran the words of Ibn al-Khattab based 


on lies and stemming from actions of disbelief and heresy.’ 


13. Ayat Allah al-Uzma al-Wahid al-Khurasanr? 


He delivered live lectures before a gathering of their jurists and 
students of knowledge. They were compiled in a book titled: Mugtatafat 
Wala’iyyah, in which he mentioned that the foundational task of a ShTT 
towards his family and adherents of his creed are two: 


EAS 


Firstly, to plant in their hearts an extreme level of love for “Alt zais. 
Secondly, to plant in their hearts an extreme level of hatred for the 
usurpers of his right to Khilafah (his target being the three Khulafa' 
and the remainder of the senior Sahabah sz). He did not suffice on 
merely planting hatred for the Khulafa'. He stipulated that it ought 
to be on an extreme level just as love for “AlT «di ought to be on an 


1 Kashfal-Asrar, pg. 113. 
2 He is one of the adherents to the Khomeini Thought, adhering religiously to his 
texts. 
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extreme level. He warned them that if hatred is less than love, even by 


an atom's weight, the Ummah will be afflicted with curse. 


Glory be to Allah! He warns them that hatred for the Khulafa”, if it 
decreases by an atom's weight, then a curse will befall them. After this, 
how can we hope for them to love the Khulafa”, be pleased with them, 
and testify in their favour of virtue and Jannah? Here he is spewing the 
malice and hatred he harbours in his heart for the Khulafa’ «Xs. The 
reader should not be surprised at all at the emphasis, as he is among 
adherents of his creed, in Qum of Iran, where there is no Taqiyyah, 
nor any social interaction with the Ahl al-Sunnah. Have a look at his 
exact words in the sixth lecture under the title: oppression against ‘All, 
delivered on the 12th of Rajab, 1411 AH corresponding to 28.01.1991 in 
the grand Masjid of Qum: 


ab 5 D] lie de glo le iaia few er ll gio! 
Oly co Jal 3 he dow OL He OS] 
ls gh GB oye Aes AB 0955 gladly ud] jui fori 
eb pats Bok ler Gels LY JE E) 4I NT ee 
dol AA y dak is clears LVI OF polely UI lia 
rr hh 98 ts Sly Syl ge eb 15) belay lo ple Y 

853 lite ta 9) y lage SY 
From here, those present in this gathering—they are from the 
ranks of the jurists or those seeking to be jurists—should be fully 


aware of their task after this. Indeed, your foundational task 
after this is summed up in two matters: 


i. Planting the seed of “AlT's love in the hearts. 
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ii. We strive, with the same effort and amount, without a 
fingertip difference or inconsistency with the first matter 
(i.e. planting friendship and love) to plant the seed of 
hatred for the usurpers of his right in the hearts of the 


nation. 


Know well that the entire nation will be afflicted with all- 
inclusive curse and misfortune, what is beyond it is unknown, 
if the slightest difference between association and dissociation 
becomes apparent or a difference between the two becomes 


clear, even to the extent of an atom.! 


14. Contemporary’ Shii Shaykh Abu ‘Ali al-Asfahani* 


He is from the contemporary scholars of the Shrah who criticised, 
cursed, and excommunicated the Righteous Khulafa’ in many clear, 
atrocious, texts highlighting their reality, hidden from the minds 
of many of the Muslims. The reality is the Concept of Takfir is well- 
grounded in Shrism, deeply imbedded in their veins, without the 


1 Muqtatafat Wala'iyyah, pg. 79 - 80. 
2 After al-Asfahant completed writing the foreword to his book, he documented the 
date it was written on, the year 1418 AH i.e. approximately 1998. This is an important 
point, clarifying to the reader that the author is from the contemporaries. 
3 I turned the attention of the reader to him being among the contemporary scholars 
so that it becomes certain that the concept of Takfir is not restricted to the early 
scholars like al-Mufid, al-Majlis1, al-Karki, al-Jaza'iri, and al-Bahrani. Rather, it is a 
firmly imbedded belief of all their scholars, with differences in expressing it either 
clearly or dubiously—according to the demand of Taqiyyah so that the Ahl al-Sunnah 
do not pounce upon them. This is one of their contemporary scholars—who is alive 
till now, and Allah knows best—who unequivocally states his concept of Takfir in the 
most expressive ways by swearing and cursing the best of humans after the Ambiyä’, 
the two khalifahs of Rasülulläh assests, Abū Bakr and Umar &&s. 

102 


slightest difference between their early and latter scholars. Read 
through a small amount of his declarations which he penned in his 
book Farhat al-Zahra’: 


a. He says: 


SUN pasillo fo y... Loya cyte fall zul sus 5) 

„UI Jal ara ito Ule Legende gl or SS gil lo! 
Who then is the enemy of Amir al-Mu'minin? The like of this 
individual cannot be except the two wicked, accursed: Abú Bakr 


and ‘Umar. O Allah, punish them with such a punishment, from 
which the inmates of Hell will seek refuge. 


b. He writes under the heading: the disbelief of Abü Bakr and 'Umar: 
Là Blazes! LAE eV yo 383 laa aS. oli] US ul, 
Uus y 5 5 Lgs Lans SA bly JI 
The issue of establishing their disbelief is from the affairs that 


are well accepted, replete in abundant narrations, some of which 


we will mention for blessings and good fortune.” 


c. He writes: 


E RS 
A AS yo lady o yo 3 all code IU al y pS! ale ys 
A Sy AS Oya po all 
Aid al edel o gus all Ob TJ aia y pI abe ojo! 
HLS] sl Qus s aro u quo dat a 

1 Farhat al-Zahrä’, pg. 9 - 10. 


2 Farhat al-Zahra”, pg. 33. 
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Just as Fir‘awn did not believe in Allah, lived with disbelief and 
polytheism, and harmed and persecuted the Proof of Allah, 
Misa sisi&—that is why Allah punished Fir‘awn and his helpers, 
similarly, Abú Bakr the accursed did not believe in Allah and was 
a disbeliever, polytheist, and he harmed and burdened the Proof 
of Allah, Amir al-Mu'minin sa, Thus, Allah will soon seize him 
with the severest of punishments and those who follow him will 


be resurrected with him and attain the severest punishment.’ 


d. He asserts: 


SU Le pat ele MI gal I BLA, pl eee ol fal 
cali lla lago 3 uy ero Sk pg y ete ly ol os y 
Ca la al Jos ao YI aU dd Wile} plo] O abl jo ás 

LL y LI Gol of la y 
The Ahl al-Bayt ¿Eñée, coupled with their cursing of the enemies 
especially Abū Bakr and ‘Umar, commanded their lovers and 
partisans to dissociate from them. In this era of ours, we state 
unequivocally that the Imam of our time, the greatest remnant 
of Allah—may Allah hasten his noble emergence—wants us to 
hate them with heart and tongue.” 


e. He affirms: 


pe SUI Leper AI ale Cod al elte ge dell 
PU à SEM yal IS de il lia fal Ina ue 
ESS SIE ¿od pS galo ol fal eel Opal cob g 


1 Farhat al-Zahra’, pg. 34. 
2 Farhat al-Zahra’, pg. 64. 
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VSAM All zu ul Slo ge ge She OF ple ll ce 
Dissociation from the enemies of the Ahl al-Bayt saz, 
especially Abú Bakr and Umar, is not confined to the inhabitants 
of this universe. Rather, all other inhabitants of the earths and 
heavens curse the enemies ofthe Ahl al-Bayt Sic, It is deduced 
from many narrations that there are other existences in all the 
other universes who have no other task except cursing and 


dissociating from these people. 


f. He writes: 


N lia uus ey So ol ls all of Loe VU 
peek legó galo Lal lol aus Ill ag ne Soe 
Ale i alb ass all Ul de lago Oy pay Lo 


oo 


It is not hidden that cursing and dissociation from Abü Bakr and 
‘Umar is widespread in this universe, in the sense that those 
without intelligence and some animals also curse them in their 
respective language, and hate them to the extent that hatred 


becomes apparent, manifest.’ 


g. He writes: 


ey ES Ugo y E loge ge LIS laa pol be dao y Atsle 
yl yla yá UL Y ll ola el Ue Gase y ... 
Les rl! 

1 Farhat al-Zahrä’, pg. 70. 


2 Farhat al-Zahra’, pg. 71. 
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‘A’ishah and Hafsah are like their fathers. Both of them were 
wicked existences and they initiated plenty trials. Poisoning 
Rasülullah i£ is one of these... When we reach this outcome, 
it is necessary for us to hate and curse these two wicked impure 


individuals. 


h. He says: 


lalo lol dl hol poe y SL ol 
Abú Bakr and Umar are the basis of all evils. Attribution of evil 
is to them.? 


i. He claims: 


BJ I lo 5 glans Gye ab bus à 5 
With regards to ‘Umar’s innovations and deviate ordinances 


... Naturally, the trials of Umar were not confined only to this. 
Rather, his evils reached a level that would fill the East and West.? 


j. He writes under the heading: 'Umar's intense hatred for the Ahl 
al-Bayt Bali: 


alo y oi a all a OUS Lad poe o la u Y al 
LU e pe o ern le col JU s Vl pS galo ol fal de 
Ol Care des je UI cols de lll ala sun by al 
Ej yo el al A bes ol es pe 8 AS a y aede 

ME | à gs sh 99 besa! 


1 Farhat al-Zahrä’, pg. 98 - 99. 
2 Farhat al-Zahra’, pg. 101. 
3 Farhat al-Zahra’, pg. 105 - 106. 
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No one more oppressive than ‘Umar can be found. This accursed 
individual would pour his malice and rancour on the Ahl al-Bayt 
sia firstly and mainly and on their partisans and supporters 
secondly. The audacity of this accursed man transgressed against 
the Being of Allah—the Mighty and Majestic—in the sense that 
his innovations and plenty tribulations spread among people 
which led them off the correct path into deviation.' 


k. He writes: 


gabe... nr dues an ke lend ¿o So sr SS gl > 
cel Ello Gag e poll OS Js cea e J OUS sly Leger oo 
ea ud ob e Lud ED 

ll web lud 


The punishment for loving Abū Bakr and ‘Umar and all those 
who follow them is extremely grave. Whichever individual has 
love for them, no matter what position he is at and even if the 
one who desires them is a divine close angel or not, he will soon 
become the target of divine wrath; soon will he be punished on 
the Day of Reckoning with the severest punishment.? 


l. He supposes: 


Y pio y je ol SR gl fe OLEIS Jal ds 
Se 


‘Umar in the eyes of the people of Käshän is like Abū Bakr in 
the sight of the people of Sabzwär— ignoble, no consideration 


is given to him? 


1 Farhat al-Zahrä’, pg. 115. 
2 Farhat al-Zahra’, pg. 119. 
3 Farhat al-Zahrä’, pg. 125. 
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m. He believes: 


A rs E 
Abü Bakr and Umar are in Hell.! 


n. He devotes an entire discussion exclusively to the killing of 
“Umar in which he praises his killer, Abü Lu’lu’ah al-Majúst: 


STONE only Ol al oe STE ENTE el ee oils 
N all Lt o Ob glo y ¿olmo elole ¿30 OUS 
sal de al fr JE lia Sle Ad) pL alo ¿o fol 
Wo y eol s PAI Lede el a pl all sles ol 3] 
Js al loo) alo Y 5 JS gti Il all dl oda u os n. 
IAE i o de A odel sa sgh S LIL 
US lo laya s OF pala ale ¿e o! peel dai ¿yo yola 

ale all dam y OLAS ¿elias Lal Ji poll 


Oh! Do you know who is Abú Lu'lu'ah? Abú Lu’lu’ah is a man 
from Iran. His name is Persian (Fayrüz). He was among the grand 
Muslims and warriors. In fact, from the sincere partisans of Amir 
al-Mu’minin sa, This great man stumbled upon the greatest 
fortune, for the du'a' of al-Siddiqah al-Zahra’ ¿ie was accepted 
at his blessed hands. He killed the killer of al-Zahrä’ seigt and 
brought comfort to the humans from his evil and calamity. We, 
after all these long years, assert truthfully: May Allah ¿5422 
have mercy upon you, O Abú Lu’lu’ah, for you have placed 
happiness in the hearts of the grieved al-Zahrä’s children. It is 
hoped from the partisans of Amir al-Mu'minin s\ to visit the 


1 Farhat al-Zahrä’, pg. 137. 
108 


inmate of that resting place filled with purity in Kashan, may 
Allah’s mercy be upon him. 


1 Farhat al-Zahra’, pg. 123 - 125. 
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